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Types of Worship

There are

1_

three types of worship, and they are:

Physical: that which is connected to the physical aspect, e.g. the recitation of the
Noble Qur’aan, the zasbih (praising God the Exalted) and tahlil (acclamation of God
the Exalted), the du‘a’ (supplication) and #stighfar (repenting), and the salah (prayer)
and sawm (fasting), etc.

Financial: that which is connected to the financial and monetary aspect, e.g. the
zakah (mandatory almsgiving), the sadagat (charities) and kbayrat (philanthropies),
etc.

Combined (Physical and Financial): that which is a combination of both the
physical and financial aspects, e.g. the haj7 (annual pilgrimage to the sanctified city
of Makkah al-Mukarramah to perform various religious rites), in which both the
physique of an individual is necessary to reach Makkah al-Mukarramah in order to
perform the rites of hajj, as well as the monetary expenditure that goes with it.

Of all these different types of worship, when a Muslim performs even one type with sincerity,
Allah 4, by His divine grace and affection, blesses him with thawaib (reward). The question that
arises here is that whether one Muslim may confer the reward of his own performance of
worship to another Muslim who has deceased, or not. (In other words, can one Muslim convey
the reward of his own performance of worship to the deceased soul of another Muslim?)

The belief of the Mu‘tazila' is that neither the reward and nor any benefit thereof reaches the
dead. On the contrary, the majority [of the Muslims, that is], the Ahl al-Sunnah wal-Jama‘ah
believe that the reward reaches them, and that the deceased also benefits from such reward.

! Mu‘tazila:

name of a theological school which introduced speculative dogmatism into Islam.



Although the Mu‘tazila cease to exist today, but, unfortunately, there have appeared within the
Muslims, [some] people, who reject the fact of ‘Isal al-Thawab’ (the conveying of reward). To
declare faith in the Blessed Qur’an and the Noble Hadith, whilst at the same time to reject the
reality of the [sal al-Thawab, are beliefs of a contradictory nature. These people believe in the
teachings of the Glorious Qur’an and the Blessed Hadith, and it is astonishing that whilst
declaring faith and actions in these two, however, have they managed to reject the reality of sl
al-Thawab, and with it they have rejected the benefits thereof.

Such people should analyse the following pieces of evidence (with respect to the truth of [sal al-
Thawab) in accordance with the teachings of the Majestic Qur’an and the Honourable Hadith),
and reconsider their position.

Physical Forms of Worship

To supplicate and seek forgiveness for the deceased:
1- Sayyiduna Nu‘man ibn Bashir « says that the Blessed Messenger # said:
“al-du'@’u huwa ’l-ibadah”
(Abu Dawud)
(Supplication is [in itself] worship.)
2- Sayyiduna Anas < reported that the Blessed Messenger # said:
“al-du'a’u mukbkbu ’I-1badah”
(Kanz al-‘Ummal)

(Supplication is the essence of worship.)

It has been proven from the two padiths mentioned above that the supplication is the reality of
that respective worship, and to state further, it is in actual fact the essence of that worship.

3- Allah %

says:

“wa “Hadbina ja’i min-ba'di-him yagqilina: ‘Rabba-na ‘ghfir la-nd wa li-tkhwani-na I-
ladhina sabagqina bi’l-iman’”
(The Majestic Qur’an — 59:10)

(And those who came after them, they say: “Our Lord! Forgive us and (forgive) our
brothers who have preceded us in faith.”)

In this verse, Allah 3% has stated the noble act of the Muslims with commendation and praise.
He praises them for their seeking of forgiveness for themselves as well as for their Muslim
brothers who have passed away before them.

It has been proved that the dx‘@’, or supplication, is the essence of worship, and therefore, it
has been proven that the worship of those alive can be of benefit to the dead. If this, now, is
not accepted, then we may say that the du'a’ and zstighfar (supplication and seeking of
forgiveness) by the Muslims in the favour of their deceased brothers is futile and a waste of



time. Likewise, we shall also have to believe that (May Allah 4 safeguard us from believing so)
that the Blessed Qur’an praises and prefers useless and time-wasting acts.

This, therefore, proves that the supplication and seeking of forgiveness by living Muslims for
the deceased Muslims is a means of forgiveness and exaltation of status for the latter.

4- Imam Jalaluddin al-Suyuti « says:

“wa qad naqala ghayru wabidin al-ijma‘u ‘ald anna al-du'd@’a yanfa ‘w’l-mayyita, wa dalilu-
bu mina ‘l-qurani qawlu-Hu ta'dla: ‘wa’l-ladhina ji’i min-ba‘di-him yaqilina Rabba-na
ehfir la-na wa li-ikhwani-na "Hadbhina ... ”

(Sharh al-Sudar, pp.127)

(And on this issue, many scholars have transmitted a consensus (;jma‘) that the
supplication definitely benefits the deceased and it is supported by the saying of Allah
ta‘dld in the Qur’an: “And those who came after them, they say: “Our Lord! Forgive us
and (forgive) our brothers who have preceded us in faith.” (59:10))

s- Allah la-Hu I-‘agmatu wa “l-kibriya’n mentions the supplication of Prophet Ibrahim =&
with praise in the Magnificent Qur’an:

“Rabba-na ‘ghfirli wa li-walidayya wa li’lF-mu’minina yawma yaqiamu “l-hisib”
(The Blessed Qur’an — 14:41)

(Our Lord! Forgive me and my parents and the Faithful on the day when the reckoning
is done.)

Here, Prophet Ibrahim %8 is supplicating to Allah & for the forgiveness of his deceased
parents® and for [all] the Muslims. Dx ‘@’ (Supplication) is worship, and the worship of Prophet
Ibrahim =8 will definitely benefit his parents and the Muslims; otherwise his supplication
would prove useless. Would it be, then, adequate to say that such a high-ranking prophet as
Prophet Ibrahim 3¢8 indulged in an act that was futile, and that the Glorious Qur’an
mentioned something to us that is of no use? (May Allah 4 protect us from saying so!)

6- Allah 3 says that those angels who have the honourable duty of lifting the Throne
(‘Arsh) of Allah the Creator, and those who surround the Throne, they praise me and
glorify my Divinity, and at the same time they:

“wa yastaghfirina li’l-ladbina amani”

(The Noble Qur "an — 40:7)
(...and the angels) seek forgiveness for those who have faith.)

This verse tells us that the angels supplicate to Allah & for the forgiveness of the Mu’mins
(those who have faith) whilst praising and glorifying Allah & Himself. How wonderful, that it
is the angels who are seeking forgiveness for the Muslims, and that it is the Muslims who will
benefit thereof. If their supplication goes unheard and the Muslims do not receive any benefit
from their supplication, then such an act of theirs would be useless, whereas the angels are

2 Who were the parents of Prophet Ibrahim %¢&8? For the detailed research by the author, please see the
book titled “Zikr-e-Hasin’.



innocent and ma’mir min-Allabh (ordained by Allah &) and that none of what they do goes
fruitless. This proves that the worship of one individual can benefit another individual, with
respect, undoubtedly, to the particular intention.

7- Sayyiduna ‘Abdullah ibn ‘Abbas « says that the Noble Messenger # said:

“ma al-mayyitu fi al-qabri illa ka al-ghariq al-mutaghawwithi, yantaziru da ‘watan talpaqu-hi
min abin, aw ummin, aw akhin, aw sadiqin. fa-idha lahigat-hu, kina ababba ilayhi min al-
dunyd wa ma fi-hd, wa inna ’Lldha ta ala layndkhilu ila abl al-qubiri min du'@’t abl al-ardi
amthal aljibali, wa inna hadiyyat al-ahya’i ila al-amwati al-istighfaru la-hum”

(Mishkat, pp. 206)

(The situation of a deceased one in the grave is like that of someone who is drowning
and yelling for help. He awaits a supplication from his father, his mother, his brother
or his friend. When a supplication reaches him, then its arrival is more beloved to him
than the world and whatever it contains. And indeed, Allah ¢z ‘@laa blesses, by virtue of
the supplication of those of the land, to those of the graves, the reward and blessings
[the size of] like those of mountains. And, obviously, the gift of those alive to those
who have deceased is the [supplication of] seeking forgiveness for them.)

This hadith proves that the deceased awaits the supplication of #stighfar, and it also proves that
gifts from those alive, i.e. supplication for the seeking of forgiveness, are a means of great
benefit to him.

8- It was reported by Sayyiduna ibn ‘Abbas <% that the Beloved Messenger # said:

“ma min rajulin muslimin yamitu, fayagimu ‘ald jandazati-hi arba‘iuna rajulan, la
yushrikina bi *Llahi shay’an illa shaffa‘abum Allabu feehi”
(Abu Dawud)

(Whenever forty Muslims, who have never committed polytheism, participate in the
funeral of a Muslim, Allah & accepts their intercession [made| in favour of the
deceased, i.e. forgives him of his sins.)

So, here we see that the intercession of forty living Muslims for a deceased Muslim, i.e.
supplicating for his forgiveness, is a means for salvation.

9- Sayyiduna Mailik ibn Buhayrah « reported that he heard the Beloved Messenger 4 say:

“ma min muslimin yamitu, fa-yusalli ‘alay-hi thalaathatu safoofin min al-muslimina illa
awjaba”
(Mishkat, pp. 147)

(When three rows of congregation of Muslims gather at the funeral of a Muslim then
Paradise becomes definite for him.)

This is why we normally try to form three rows of congregation at a funeral. It is obvious that
forming lines in a congregation and saying the funeral prayer are not acts to be done by the
deceased, but rather, by others. This act of other people becomes a means of forgiveness for the
deceased.



10- It has been reported by Sayyiduna Abu Sa‘id al-Khudri « that the Noble Apostle of
Allah # said:

“vatba‘u al-rajulu yawm al-qiyamati min al-hasandti amthal aljibali, fa-yaqilu: ‘annd
hadha?’, fayuqalu: ‘bi istighfari waladika lak(a) ”
(al-Adab al-Mufrad Li ’I-Bukhari, pp.9 ; Sharh al-Sudar, pp. 127)

(On the Day of Judgement, a man will be pursued by [such a vast number of] pious
deeds that would [literally] resemble mountains. He will ask, “Whence are these?” And it
will be said to him, “Due to your son’s seeking of forgiveness for you.”)

11- Sayyiduna Abu Hurayrah # reported that the Noble Apostle # said that Allah jalla
sha'nu-Hu exalted the status of one of His pious servants:

“..Jayaqilu: ya Rabbi anna hadhibi ¢, fa-yaqilu: ‘bi istighfari waladika lak(a) ”
(Mishkat, pp. 256)

(He [the servant] asks, “O’ my Lord , why i1s this [exaltation of status] done for me?”
[Allah 4 Jreplies, “Due to your son’s seeking of forgiveness for you.”)

It is evident from this padith that supplicating for the seeking of forgiveness in the favour of a
pious person, or for a saint, is a means of elevating his status, and if the same is done in the
favour of a sinful person, then that becomes a means of easement, rather vindication of
punishment from him, as we have discussed earlier.

12- It was reported by Sayyiduna Anas <% that the Final Prophet 4 said:

“ummati wummatun marbimatun, tadkbulu qubira-hi bi-dbunibi-hd, wa takbhruju min
qubiiri-ha la dbuniiba ‘alay-hd, tamabbasa ‘an-ha bi istighfari al-mu’minin(a)”
(Sharh al-Sudar, pp. 128)

(My nation (#mmah) is a blessed nation. It will enter the graves with its sins, but 1t will
emerge from the graves without a [sigle] sin upon it. It shall be purified [of its sins] due
to the seeking of forgiveness by the faithful.)

13- The ‘Sharh ‘Aqa’id Nasafi’, an authoritative book in the Hanafi school of thought,
states:

“wa fi du'a’i labya’i li “lamwati aw sadagati-him ‘an-hum nafun la-hum kbilafan li al-
mu ‘tagilah”

(And, contrary to [the beliefs of] the Mu‘tazilah, the supplication of those alive for
those who have deceased, or giving in charity and in good causes on their behalf, are
[acts] of benefit to them.?)

14- The author of ‘Mirqat — a commentary on Mishkat’, the great Imam, Sayyiduna al-
‘Allamah al-Mulla ‘Ali al-Qari « says:

3 The deceased.



“ittafaqa Abl al-Sunnati‘ald anna al-amwati yantafi una min sa'‘yi al-ahya’’”

(Sharh al-Figh al-Akbar)

(The Ahlu ’s-Sunnah are united [on the fact] that the deceased ones benefit from the
[noble] acts of those alive.)

To perform the prayer, to fast and to perform the Hajj on behalf of the deceased:

15-

16-

17-

A person presented himself in front of the Merciful Messenger # and said: “O’
Messenger of Allah #! When my parents were alive, I treated them well. Now that they
have passed away, how may I do good to them?”

The Noble Prophet # replied:

“inna mina Fbirri an-tusalliya la-huma ma'a salati-ka wa an-tasima la-humda ma'a siyami-
ka”
(Sharh al-Sudar, pp. 129)

(For them, it is best that whilst you offer your prayer, you offer [extra] prayers on their
behalf also, and when you fast [for yourself], you fast [extra] for them also.)

Mother of the Faithful (Umm al-Mu’minin), Sayyidah ‘A’ishah al-Siddiqah radiy-Allahu
ta‘ala ‘anha says:

“qala rasilu °Llabi sall-Allabu ‘alayhi wa-sallama: ‘man mata wa ‘alaybi siyamun, sama ‘an-
hu waliyyu-hi’ >
(Muslim)

(The Apostle of Allah # said: “ Whoever dies and [in such a state that] there are fasts
[still] due on him, then his heir (wal7 ) should complete those fasts for him.”)

Sayyiduna Baridah % reports from his father that he [his father| was sitting with the
Blessed Messenger # when came a woman. She said: “O’ Messenger of Allah #! My
mother has passed away. [She continued:]

“...inna ‘alay-ha sawmu-shahrin a-fa-asimu ‘an-hd ¢, gila: ‘sami ‘an-ha’, qgilat: ‘inna-ha lam-
tabujja qattu, a-fa-abujju ‘an-ha <, qala: ‘hujji ‘an-ha’”
(Muslim, Kitab al-Sawm; Aba Dawad, Kitab al-Wasaya)

(...and she had a month’s fasting [still] due on her. Shall I fast on her behalf?”

The Great Messenger # replied: “[Yes,] fast on her behalf.”

She [then] said: “My mother had never performed the jajj. Shall I perform the jajj on
her behalf?”

The Noble Prophet # replied: “[Yes,] perform the hajj on her behalf.”)

The above-mentioned three padiths prove that the Blessed Messenger # commanded that the

prayer,

the fast and the hajj should be performed on behalf of the deceased. It is obvious that

such performance of prayer, fast and the pajj would definitely benefit those who have passed
away. If, however, the dead did not benefit from the worship of those alive, then the Final
Prophet # would never have allowed such worship to be performed on their behalf, but rather,



he would have told us that our worship is of no benefit to them, and that to perform an act of
worship on their behalf is useless.

18- Sayyiduna ibn ‘Abbas % says that a woman from the tribe of Juhaynah came to the
Beloved Messenger # and said: “O’ Messenger of Allah #,:

“inna ummi nadbarat an-tabujja, fa-lam-tabujja hatta matat, afa-abujju ‘an-ha ¢, qala:
‘bujji ‘an-ha’”
(Bukhari)

(My mother had pledged to perform the jajj, but unfortunately, she passed away before
she could perform the pajj. Shall I perform the bajj on her behalf?”
(The Blessed Prophet # replied: “[Yes,] perform the /ajj on her behalf.”)

Here we see that a woman had died with the burden on herself of a pledge for the performance
of pajj, which, naturally, was compulsory on her. She was ultimately liable to punishment, but
when her heir, who was alive, [carried out her pledge and] performed the hajj for her, she was
now free from the punishment due to her. This tells us that the dead may benefit from the
[noble] actions of the living, as long as that act has been carried out with the sincere intention
of conferring its reward to that particular deceased person.

19- Sayyiduna ‘Abdullah ibn ‘Umar < reported that the Blessed Messenger 4% said:

“man bajja ‘an-waliday-hi ba'da wafiti-hima, kataba ’Llibu la-hu ‘itqan min al-ndri, wa
kana li al-mapjiji ‘an-huma ajra-pajjatin-tammatin min ghayri an-yanqusa min ujiri-hima
shay’un’.
qdla rasilu "Llahi “a: ‘ma wasala dbi-rabmin rabma-bhu bi-afdala min pajjatin yadkbulu-ha
‘alay-hi ba'da mawti-hi [ gabri-hi’”

(Sharh al-Sudur, pp.129)

(Whosoever performs the pajj on behalf of his parents after they have passed away, Allah
4 notes down his exoneration from the Fire [of Hell] and he wins the reward of a
complete pajj [performed by himself], whereas nothing is deducted from the reward of
his parents.

The Messenger of Allah # said: “Nothing reaches the uterine relative, in his/her grave,
after his/her demise, better than the pajj performed on his/her behalf.”)

20- Sayyiduna Zayd < ibn Arqam says that the Blessed Messenger # said:

“man hajja ‘an abaway-hi wa-lam-yahujja, jaza ‘an-huma wa bush’shirat arwahu-huma fi al-
sama’i wa kutiba ‘inda °Llahi barran”
(Sharh al-Sudar, pp.129)

(Whosoever performs the pajj on behalf of his parents who did not perform the jajj,
then this pajj shall be sufficient for them, and their souls in the heavens shall be given
the glad tidings thereof, and the performer of the pajj shall be recorded with Allah ‘azza
wa jalla as a devout person.)

21- Sayyiduna Abua Hurayrah « is reported to have said that the Noble Messenger # said:



“man bajja ‘an-mayyitin fa-li lHadht hajja ‘an-hu mithla ajri-hi”
(Sharh al-Sudar, pp. 129)

(Whosoever performs the 4ajj on behalf of a deceased person, then the performer of the
hajj shall receive an equal reward as that of the deceased [on behalf of whom the paj7 was
performed].)

22- It is stated in the ‘Hidayah’, a famous book in the Hanafi school of thought:

“inna al-insana la-hi anyaj'ala thawdiba ‘amali-hi li-ghayri-hi salitan aw sawman aw
ghayru-ha, ‘inda abli’ ssunnati wa “ljama ‘ati®

(According to the Ahl al-Sunnah wal-Jama‘ah, a person may, certainly, confer the reward
of his [good] action to another person, be it [the reward of] prayer, fasting or anything
else [whatsoever].)

23- Sayyiduna Shah Waliyyullah al-Muhaddith al-Dehlawi « says:

“ba‘d az-farogh dogana thawab Amir ‘Ali Hamdani ba-khwéinad”
(Intibah fi Salasili Awliya’i ’Llah, pp.116)

(When one is free, he should confer the same reward to Amir Sayyid ‘Ali Hamdani)

To recite the Glorious Qur’an and to do ‘Fatihah-Khwani™ (special supplication for deceased)
in favour of the deceased:

24- Sayyiduna Anas « reported that the Messenger of Allah # said:

“man dakbhala ’F-maqabira fa-qara’a sirata ya-sin, kbaffafa *Lldbu ‘an-hum, wa kana la-hu
bi-‘adadi man f-ha hasanatin”

(Whosoever enters a cemetery and recites the Strah Ya-Sin, Allah 4 makes a concession
[in punishment] for them, and He grants the amount of reward for the reciter as there
are the number of buried persons.)

“wa qala al-qurtubiyyu fi badithi ‘igra’id ‘ald mawti-kum yi-sin’: ‘hadba yahtamilu an-
takiana hadhibi l-qird’atu ‘inda al-mayyiti fi hali mawti-hi, wa yabtamilu an-takina ‘inda
qabri-hi’”

(Sharh al-Sudar, pp.130)

(and ‘Allamah al-Qurtubi «, with respect to the hadith, “Recite the Sarah Ya-Sin on
your deceased ones”, says:

“This (padith) could possibly mean that the recitation be made close to the
deceased person whilst he/she is dying, or it could [also] possibly mean that it be
made next to his/her grave.”)

4 A ceremony in which the Stirat al-Fatiha, with other parts of the Noble Qur’an, supplications and
prayers are said, and the reward thereof is conferred to the soul of the deceased.



25- It has been reported by Sayyiduna ‘Ali karram-Allahu wajha-hu al-karim that the Final
Messenger 42 said:

“man marra ‘ala al-maqabiri wa qara’a ‘qul huwa ’Liahu abadun’ ihda ‘asharata marratan,

thumma wababa ajra-hu li "lFamwati, u ‘tiya min al-ajri bi‘adadi l-amwati”
(Dar al-Qutni; Durr al-Mukhtar, Qira’tu ’-Maytah, Bab al-Dafan; Sharh al-Sudar,
Pp-130)

(Whosoever passes by some graves and recites the “Owl/ Huwa ’Llihn Apad” (Surat al-
Ikhlas) eleven times, and that he confers the reward thereof to the deceased ones, then
he [himself] shall be given reward equal to the reward of the number of the deceased
persons [in total.].”

26- Sayyiduna Abu Harayrah « says that the Blessed Apostle 4 said:

“man dakbala al-magibira thumma qara’a fatihata “l-kitabi, wa ‘qul huwa ’Lldhn abadun’,
wa ‘albd-kumn ttakdthuru’, thumma qdla: ‘Allabumma inni qad ja‘altu thawaba ma
qara’tu min kalami-Ka li-abl al-maqibiri mina “lF-mu’minina wa l-mu’mindti, kdani
shufa‘@’a la-hi ila *Llahi ta‘ala”

(Sharh al-Sudur, pp.130)

(Whosoever enters a cemetery and recites the Sarat al-Fatihah, the “Oul Huwa ’Liibu
Abad” (Surat al-Ikhlas) and the “Alba-kumu t-Takathur” (Surat al-Takathur) and says,
“O’ Allah! I have conferred, the reward of whatever I have recited from your Word, to
the Faithful men and the Faithful women of these graves, the deceased in those graves
intercede for him in the presence of Allah ¢%la.)

27- Imam al-Sha‘bi « says:

“kanat al-ansaru, idha mata la-hum al-mayyitu, ikhtalafi ila qabri-hi yagqra’ina la-hu I-
qur'ana’

(Sharh al-Sudar, pp.130)

(It was the custom of the Ansar that whenever one passed away from amongst them,
they would repeatedly visit his grave and recite the Noble Qur’an for him.)

28-In the commentary of the ‘Hidayah’, ‘Allimah Badruddin al-‘Ayni <, also a
commentator of the ‘Sahih al-Bukhar?’, says:

“inna - muslimeena ma zali fi kulli ‘asrin yaqra’ina l-qur’ana wa yahdina thawaba-hu, wa
G yunkiru dbalika munkirun, fa-kana ijma‘an ‘inda ahli ssunnati wa Fjama ‘ati’

(The Muslims have, incessantly, been reciting the Majestic Qur’an and conferring its
reward [to the deceased ones], and even the ‘Munkir’ (rejecter of the Truth) does not
reject [this fact], and, furthermore, the Ahl al-Sunnah wal-Jama‘ah have a consensus [on
this issue].)

29- Imam Ahmad ibn Hanbal < says:



30-

32-

“idba dakbaltum al-magabira fa iqra’i bi-fatihati “I-kitabi, wa "IF-mu‘awwadbatayni, wa ‘qul
buwa "Llahu apadun’, wa ij‘ali dbalika li-abl al-maqabiri, fa-inna-bhi yasilu ilay-him”
(Sharh al-Sudar, pp. 130)

(Whenever you go to the graves (cemetery), recite the Surat al-Fatiha, the
Mu‘awwadhatayn (Sarat al-Falaq and Sarat al-Nass) and the “Qul Huwa ’Llahu Ahad”
(Sarat al-Ikhlas), and confer the reward thereof to those of the graves, for it definitely
reaches them.)

Imam al-Za‘farani rapmat Allahi ta‘ala ‘alayhi says:

“innt sa‘altu al-Shafi tyyab rabima-hu ’Lldbu ‘ani al-qira’ati inda al-qabri, fa-qila: ‘la ba’sa
bihi’”
(Sharh al-Sudar, pp. 130)

(I asked Imam al-Shafi‘i «# regarding the recitation [of the Qur’an] near the grave and
he told me that there is nothing wrong with that.)

Imam al-Nawawi <% says:

“yustababbu liza’ir al-qubiri anyaqra’a ma tayassara min al-qurani wa yada la-hum
‘aqababha, nassa ‘alayhi al-shafi‘tyyu, wa ittafaqa ‘alayhi al-ashibu, wa zada fi mawdi‘in
dkbara ‘wa in kbatami al-qur'ana ‘ala al-qabri, kina afdal ”

(Sharh al-Sudar, pp. 130)

(It 1s desirable, for the one who visits the graves, to recite as much as he can from the
Glorious Qur’an and to pray for them. Imam al-Shafi‘i « presented legal evidence on
this [issue] and all [his] followers’ have agreed upon it. In another place it further states
that if they® complete the [recitation of the whole of the] Qur’an near that grave then
that is even better.)

Imam al-Qurtubi < says:

“kana alshaykbu ‘Izzuddini ibnu-Abdil Salami yufti bi-annabu la yasilu ila al-mayyiti
thawdiba ma yuqra’u la-hi, fa-lamma tuwuffiya, ra’a-hi ba‘du ashabi-bhi fa-qila la-hi: inna-
ka kunta taqilu, ‘inna-hi ld yasilu ila al-mayyiti thawdba ma yuqra’u wa yuhda ilay-hi’, fa-
kayfa al-amru?’ gila la-bi: ‘kuntu aqilu dbalika fi dari “d-dunyd, wa al-ana fa-qad raja‘tu
‘anbu lamma ra’aytu min karami °Lldbi fi dbailika, wa anna-hu yasilu ilay-hi thawdiba
dbalika’ >

(Sharh al-Sudar, pp. 123)

(Shaykh ‘Izzuddin ibn ‘Abdul Salam would decree that a deceased person does not
receive the rewards of the recitation [of the Blessed Qur’an] made on his behalf. When
he’ passed away, one of his companions saw him in his dream, and asked, “You used to
say that the deceased person does not receive the reward of what is recited for him and
gifted to him [of the Magnificent Qur’an]. [Tell me,] how is it?”

7 Shafi‘is

¢ the visitors to the graves.

7 Shaykh

‘Izzuddin ibn ‘Abdul Salam
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He replied, “I used to say that in the world, but now, I have withdrawn from that since I
saw that, with the benevolence of Allah &, the reward [of such recitation] definitely
does reach the deceased person.”)

33- Imam Jalaluddin al-Suyuti « says:

“wa amma al-qira’atu ‘ald al-qabri, fa-jazama bi-mashri ‘iyyati-ha as-habund wa ghayru-hum”
(Sharh al-Sudar, pp. 130)

(And as far as the recitation [of the Blessed Qur’an] on the grave is concerned, our
companions, as well as others, are absolutely certain on its legality.)

Sayyiduna Mailik ibn Dinar < is one of the superior Awliya’. He says, “Once, on a night
of Friday, I went to the cemetery and saw that there was a luminance over it. I thought
that Allah 'azza wa jalla had forgiven the dwellers of that cemetery. Then, there was a
voice from the Unseen, “O’ Malik ibn Dinar! This is a gift from the Muslims, sent to
those of the graves.”

[ said, “By Allah ta ‘ala, tell me what gift the Muslims have sent.”

34

“qala: ‘rajulun min al-mu’minina gama fi hadhibhi "Haylata, fa-asbagha al-wudi’a, wa salla
rak ‘atayni, wa qara’a fi-ha fatipata ‘l-kitabi, wa ‘qul ya ayyubd ‘Fkafirina’, wa ‘qul huwa
‘Lldbu abadun’, wa qala, ‘Allahumma inni qad wababtu thawdiba-hi li-ahl al-maqdibiri
mina “l-mu’minina’, fa-adkbala Alldbu ‘alaynd i “d-diya’i, wa "n-niri, wa ‘lfushati, wa’s-

39

suriri fT ‘I-mashriqi wa “IF-maghribi

(It [the luminance]) replied: “One man, from the Faithful, stopped [at this cemetery]
tonight. He performed the ablution and prayed two units of prayer. In both the units,
he recited the Surat al-Fatiha, and [in the first he added] the “Qul Ya Ayyuba I-Kafirin”
(Sarat al-Kafiran), and [in the second unit he added] the “Oul Huwa ’Llihu Apad’
(Surat al-Ikhlas). Then he said, “O’ Allah! I have gifted the reward of it (the prayer) to
those Faithful persons of the graves.” [It is due to this, that] Allah 4 entered upon us
the light and the luminance and [blessed our graves with] spaciousness and bliss, in the
east and in the west.”®)

“qala malikun: ‘fa-lam-azal aqra’w-humd fi kulli laylati-jumu‘atin, fa-ra’aytu al-nabiyya sall-
Allabu ta‘ala ‘alaybi wa ali-hi wa-sallama fi mandami yaqilu Ii: ya malika *bna dindrin, gad
ghafara ’Lldbu laka bi‘adadi n-niri ‘Fladhi abdayta-hi ild wmmati, wa la-ka thawadbu
dhalika’, thumma qéla li: ‘wa band ’Llahu la-ka baytan fi "Ljannati fi gasrin yuqdlu la-hi al-
munifu’, qultu: ‘wa ma al-munifus’ qala: ‘al-matalu ‘ald abli "ljannati’”

(Sharh al-Sudar, pp. 128)

(Sayyiduna Mailik ibn Dinar says, “Thus, I incessantly performed these two units [of
prayer| on the night of Friday. [Once] I saw the Prophet # in my dream saying to me,
“O’ Malik ibn Dinar! Allah jalla sha'nu-Hu has forgiven you [of your sins] equal to the
amount of luminance you have gifted to my ummah, and there is an equal amount of
reward for you. Moreover, Allah la-Hu I ‘izzatu wa I-kibriya’n has built for you a house
in Paradise; it is in a palace named ‘Munif’.”

I asked, “What 1s ‘Munif’?”

He replied, “That which the people of Paradise envy upon.” ”)

8 in all directions.
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35- Sayyiduna Hammad al-Makki « says, “One night, I entered the cemetery of Makkah al-
Mukarramah. I placed my head upon a grave and fell asleep. I dreamt that the people of
the graves were sitting in a circle, so I asked them what big calamity had taken place:

“qali: ‘la, wa ldkin rajulan min ikhwani-na qara’a ‘qul huwa ’Llahu abadun’ wa ja‘ala
thawdbahd la-na, fa-nabnu naqtasimu-hic mundhu sanatin’”
(Sharh al-Sudar, pp. 130)

(They replied, “Nothing, except that one of our Muslim brothers recited the “Ou/ Huwa
’Llahu Abad” (Surat al-Ikhlas) and conferred its reward on us. Thus, we are [sitting here,]
dividing it for a year.”””)

36- Sayyiduna Shah Waliyyullah al-Muhaddith al-Dehlawi « says:

“...after this, one should recite the Sturat “A-Lam-Nashrap Laka” (Surat al-Inshirah)
three hundred and sixty times, then he should say the respective, mentioned
supplication three hundred and sixty times, then he should recite Durtd Sharif ten
times and complete the procedure. He should recite the Fatihah mentioning the names
of all the saints of the Chishti cluster upon something sweet and then he should ask
Allah & concerning his need. He should do likewise every day and, In ’Sha Allahu
ta‘@ld, his purpose will be fulfilled in a few days.”

(Intibah fi Salasili Awliya’i "Llah, pp.100)

37-The same scholar, Sayyiduna Shah Waliyyullah al-Muhaddith al-Dehlawi «, in another
passage, says:

“...wa yaqra’u shay’an min al-qur’ani li-waliday-bi, thumma lishaykhi-bi, wa li-ustadbi-hi,
thumma li-ashabi-hi, wa li-ikhwani-hi, wa yaripu arwdba lF-mu’minina wa l-mu’mindti”
(Intibah fi Salasili Awliya’i "Llah, pp.116)

(...and he should read a portion of the Noble Qur’an, which he should [then] confer
the reward of to the departed souls of his parents, to his Murshid (religious guide), to
his teachers, to his friends and to his brothers from all the male and female Faithful

people.)
38-Sayyiduna ‘Allamah Qadi Thana’ullah of Pani Pat « says:

“All the legal jurists have decreed that the reward of reciting the Blessed Qur’an and of
the ‘I°tikaf (religious seclusion) [and then conferring the reward thereof to the dead] are
valid acts. Imam Aba Hanifah, Imam al-Malik and Imam Ahmad «:m also acknowledge
this fact. Al-Hafiz Shamsuddin ibn ‘Abdul Wahid has said that the Muslims, since long
ago, gather in the cemetery and recite the Glorious Qur’an for the sake of the dead.
Thus, we have ‘Ijma® (consensus) on this [issue].”

(Tadhkirat al-Mawta wa ’I-Qubtr)

39- Sayyiduna ‘Allamah Shah ‘Abdul ‘Aziz al-Muhaddith al-Dehlawi < says:

% It had been a year and, due to the sheer amount of the reward, the people of the graves were still
distributing the reward of that recitation between themselves.

12



“It 1s a very noble and good act to visit the graves of the pious people, [in order]| to
receive blessings from them, to ‘Isal al-Thawab’ (confer religious reward) upon them, to
recite the Majestic Qur’an there, to supplicate goodness for them and to distribute food
and something sweet in their honour. The scholars are unanimous (there is ‘Ijma®) on
this issue.”

(Fatawa “Azizi)

To perform the ‘Tasbih’ and recite the ‘Kalimah’ on behalf of the deceased

4o- Sayyiduna Jabir # says, “When [Sayyiduna] Sa‘d ibn Ma‘adh % passed away, we
performed the funeral prayer alongside the Blessed Messenger #. He was then lowered
into the grave and [his body] was covered with earth. After that, the Noble Apostle [#]
began to recite the ‘Takbir (exaltation of Allah %) and the ‘Tasbip’ (praise of Allah 4).
We joined him in [this] recitation, which went on for a long time.

“fa-qila: ‘ya rasila °Llahi, li-ma sabbabta thumma kabbarta?’ qila: ‘la-qad tadayyaqa ‘ala
hadha al-‘abd al-salibi gabrub-hu hatta farraja-hu Allabu ‘an-hu’”
(Mishkat, pp. 26)

(Then, someone asked, “O’ Messenger of Allah %! Why did you say the Takbir and the
Tasbih?”

He replied, “The grave had become contracted for this pious servant (of Allah ta ‘ala). (It
is due to our Tusbip and Takbir that) Allah 3 has made it spacious for him.”)

This padith tells us very clearly the Tasbip (praise of Allah 4§) and the Takbir (exaltation of
Allah %) by the Beloved Messenger Muhammad # and by his Companions # over a grave.
One need not be a genius, thereby, to understand the issue of the saying of the Adhan (call to
prayer) either, over a grave, shortly after a burial.

41- Sayyiduna ibn ‘Abbas < says that the Great Messenger # passed by a couple of graves
and said, “These two persons in the graves are in punishment, and it*® is not due to a
big sin, but rather, that one was not cautious of splashes during urination whilst the
other was a backbiter.”

“thumma akbadba jaridatan ratabatan, fa-shaqqa-ha bi-nisfayni, thumma gharaza fi kulli
qabrin-wabidatin, qali: ‘ya rasila °Llabi, li-ma sana‘ta hidha?’ fa-qala: ‘la‘alla-hu an-
yukbaffifa ‘an-buma ma lam-yaybisaa’”

(Agreed Upon; Mishkat, pp. 46)

(He then took a fresh branch [of date-palm] and split it in two halves. He then fixed one
on each grave. They" asked, “ O’ Messenger of Allah ! Why have you done this?”

(The Messenger #) replied, “Because their punishment will be lessened so long as they
remain fresh.”)

We may note a number of important points in this padith
1- That nothing of the ‘Barzakh’ (life in the grave) is hidden from the Messenger
Muhammad #,

1° the punishment
" the Companions
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2- That the Messenger # had perfect knowledge of those particular sins due to which the
deceased persons were being punished,

3- That the Merciful Messenger # declared the placing of fresh branches on a grave as a
means of reduction in punishment by personally doing such an act.

We may ask, whether it was only the branches that were a means of the concession in
punishment for those in the graves, or whether there was something else besides them. If we
take the branches as the sole means of the lessening of punishment, then they would act for the
same purpose (just as effectively) even after drying out. But rather, that is not the case. This
shows that means for the concession in punishment in the grave is not the branches alone, but
the Tasbip (praise of Allah % ), as made by the branches. The verse of the Noble Qur’an “wa in-
min shay’in illa yusabbibu bi-bamdi-Hi ...” tells us that everything praises Allah jalla sha'nu-Hu,
and because branches die when they go dry, meaning their cessation of Tasbib, this proves that
the means of the easing of the punishment in the grave is the Tusbip of the (fresh) branches and
not the branches themselves.

If, therefore, the Tasbih done by branches of trees is a means of a concession in the punishment
for a deceased person in the grave, then, and beyond any doubt whatsoever, the Tas#ih made by
us, that is the humans, is definitely a means for the easement in punishment for those in the
grave, as is evident in padith No. go.

Furthermore, this also proves the permissibility of the placing of (fresh) flowers on graves,
because just as (fresh) branches of date-palms do the Tasbip (of Allah ), so do fresh flowers.

Some people say that the Messenger 4 placed fresh branches to help alleviate the punishment
of those in the graves. They take this point to attack us, saying that we place flowers on graves
of the Awliya Alah (friends of Allah ta‘ala ) believing that they are in punishment, and that we
place flowers to help ease their punishment. The simple answer to this query is that the Tasbip
does not only prove useful to those who are being punished, but also for those who have been
divinely blessed. If the Tasbib is, on the one hand, a means for the easement in punishment to
him who is being punished in the grave, then it is also, on the other hand, a means of
happiness and elevation of status to him who is in the state of diving mercy.

Many a Sahabi* 4 and Wali”® have, at the times of their demise, willed to have fresh branches
of date-palms placed on their graves. What were we to know what such sick people’* would
regard of them!

Shah ‘Abdul ‘Aziz al-Muhaddith al-Dehlawi < says, “The placing of flowers and (the placing
of) something with fragrance on a grave is a means of bliss for the one in the grave, and it is
legally proven in Islam as valid.”

(Fatawa ‘Azizi — Part One)

42- Imam Rabbani, Mujaddid Alf Thani, Shaykh Ahmad Fartqi Sirhindi « says:

“Tell friends and companions to recite the Kalimah (Tayyiba)” “La ilaha illa "Liahu...”
seventy thousand (70,000) times for the sake of the deceased Khwajah Muhammad

> Companion of the Blessed Messenger Muhammad #
3 Saint, or Friend of Allah ¥

4 those who reject the Awliya’

Y La ilaha illa °Liahu mubammadu “r-rasilu’Llah.
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Sadiq, and to recite it seventy thousand (70,000) times for his late sister, Umm
Kulthtim. (Ask them to) confer the reward of (the recitation of) seventy thousand
(70,000) Kalimah (Tayyiba) to the soul of one, and to confer the reward of (the
recitation of) seventy thousand (70,000) Kalimah (Tayyiba) to the soul of the other. I ask
friends to supplicate (to Allah ) in their favour.”

(Maktabat Sharif)

43- Muhammad Qasim Nanotvi, the founder of the School of Deoband, says:

“The colour (of the face) of one of the disciples of Sayyiduna Junayd « suddenly
changed. He' asked the reason and he replied that he, by way of revelation, sees his
mother in Hell. Sayyiduna Junayd < had, some time ago, recited the Kalimah (Tayyiba)
one hundred and fifty thousand times. Silently, he conferred the reward thereof to the
mother of that disciple, without letting him know, in the faith that, according to some
reports, the reward to such an amount of Kalimah (Tayyiba) recitation is a definite
pardon. With that, he saw that the disciple was now looking very cheerful (and in high
spirits). Sayyiduna Junayd < asked the reason, again. He replied that he now saw his
mother in Paradise. He'7 then said that he had come to know of the truth of the
disciple’s revelation by way of padith, and (now) the truthfulness of the padith had been
proven by his revelation.”

(Tahdhir al-Nass)

Financial Forms of Worship
To give ‘Sadaqah’ (alms) and ‘Khayrat’ (charity) for the sake of the deceased:

44- Ummu ’l-Mu’minin (Mother of the Faithful) Sayyidah ‘A’ishah al-Siddiqah radiy-Allahu
ta‘ala ‘anha says that once someone said to the Messenger #, “O’ Messenger of Allah!
My mother died suddenly without having made any will. I think she would have
definitely given Sadaqah (alms) if she had been able to speak.

“fa-hal la-ha ajrun in tassadaqtus qala: ‘na‘am’””
(Muslim, Kitab al-Zakah; Bukhari, Kitab al-Wasaya; Muwatta’ Imam al-Malik; Abt Dawad)

(“If I give alms for her sake, will she receive the reward thereof?”
He replied, “Yes.”)

45- The mother of Sayyiduna Sa‘d ibn ‘Ubadah < passed away, so he asked the Beloved
Messenger #&:

“ya rasal-Allabi, hal yanfa‘u-ha an atasaddaqa ‘an-has fa-qila rasilu ’Llahi %a: ‘na‘am’, fa-

gdla: ‘ha’itun kadha wa kadha sadaqatun ‘an-ha
(Bukhari; Nasa’i, Kitab al-Wasaya; Muwatta’, Kitab al-Aqdiyah)

(“O’ Messenger of Allah #! Will it benefit her if I give alms on her behalf?”
The Messenger of Allah 4 said, “Yes.”
Sayyiduna Sa‘d « (then) said, “My so-and-so a garden is (given as) alms on her behalf.”)

* Sayyiduna Junayd s
'7 Sayyiduna Junayd
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46- Sayyiduna ibn "Abbas < says that once a person came and told the Blessed Messenger
# that his mother had died. (He said):

“a yanfa‘u-ha in tasaddaqtu ‘an-has qala: ‘na‘am’, qala: ‘fa-inna Ii mikhranan, wa wush’hidu-
ka inni qad tasaddaqtu ‘an-ha’”
(Tirmidhi, Kitab al-Zakah)

(“Will she receive benefit if I give alms on her behalf?”

(The Messenger ) replied, “Yes.”

(Then that person) said, “I have a garden and I declare you a witness that I have given it
as alms on her behalf.”)

It is proven from the above three (3) padiths that if anyone from the relatives of a deceased one
gives in charity or as alms on behalf of the latter, then the deceased one receives the benefit of
that spending.

47- Sayyiduna Sa‘d ibn ‘Ubadah « came to the Prophet # and said: “O’ Messenger of Allah
#! My mother has passed away.

“fa-ayyn al-sadagati afdalu? qala: ‘al-ma’n’, fa-bafara bi’ran, wa qala: ‘hadhibi li-ummi-
sa‘'din’”

(Abu Dawad, Kitab al-Zakah)

(So, which [type of] charity is better [that | may perform for my mother]?”
[The Messenger #] replied, “Water.”
Therefore, he dug a well and announced, “This is for the Mother of Sa‘d”)

It is worth noting here that such an honourable Sahabi as Sayyiduna Sa‘d radbiy-Allaahu
ta ‘aalaa ‘anbu says, “hadhibi li-ummi-sa‘d” (This [well] is for the Mother of Sa'd, i.e. his own
mother). In other words, that well had been dug for the sake of conferring reward to her soul.
This proves, directly, that if a donation is made to confer the reward thereof to the soul of a
deceased person and the name of that person is mentioned, then that donation is certainly not
Haram (unlawful). Examples are such as saying that this ‘Sabil’ is for Sayyiduna Imam Husayn
and the martyrs of Kerbala # or that such food is for the Sahabah #, or for the Ahl al-Bayt
(those of the household of the Noble Messenger #), or for al-Ghawth al-A‘zam™ &, or for
Khwajah Gharib Nawaz" £, etc. Such Sabil and such food or drink will definitely not be
Haram. If it were to be Haram, then we would have to declare the water of the well that
Sayyiduna Sa‘d « dug as Haram, whereas the Blessed Prophet %, as well as the Sahabah 4, and
after them, the Tabi‘Gn*® 4, then the Tabi‘a al-Tabi‘in* 4 and also the people of Madina al-
Munawwarah drank from that well. Can any Muslim dare to say that such pious people drank
water that was Haram? May Allah ta‘ala protect us from saying so! No Muslim can ever say
such a thing.

If the water of the well for which 1t had been announced that it was for the mother of Sa‘d « 1s
lawful and good, according to the Crown of Creation, the Prophet Muhammad # and his
Sahabah #, then likewise, the water of any Sabil for which it has been pronounced that it is for

8 al-Sayyid ‘Abdul Qadir al-Jilani al-Baghdadi «
¥ Khwajah Mo‘inuddin Hasan Chishti Ajmeri «
?° the generation of Muslims succeeding the Sahabah 4
 the generation of Muslims succeeding the Tabi‘an 4
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Imam Hussain < and for the martyrs of Kerbala 4, or that any donation is for so-and-so a
Mu’min, then that also is, according to the Muslims, Halal (lawful) and good.

48- Sayyiduna Salih ibn Dirham « says, “We went on jajj to Makkah al-Mukarramah where
we met Sayyiduna Ahu Hurayrah <. He said to us, “Near your city of Basrah, there is a
village called ‘Uballah’. In it, there is a mosque called Masjid ‘Ishar. Which one of you
promises to perform two (2) or four (4) units of prayer for me?

“wa yaqilu ‘hadhibi li-abi hurayrata’”
(Mishkat, pp.468)

(and then say, “This is for Abu Hurayrah™”)

Sayyiduna Abu Hurayrah « narrated that he heard the Beloved Messenger # say that on the
day of the Occurrence, the Resurrection and the Judgement,® Allah la-Hu °I-‘izzatu wa °I-

kibriya’u will raise the martyrs from the Masjid ‘Ishar, and they will be with the martyrs of
Badr.

In this padith, a great Sahabi « of the Messenger # is requesting another to perform optional
prayer for him and to say, “hadhibi ‘li-abi hurayrata’” that this prayer is for Abu Hurayrah «,
i.e. the reward of this prayer is for him. This proves the conferring of the reward of physical
worship of one person to another, be the latter dead or alive.

Nevertheless, the mentioning of the name on whom such reward is to be conferred is a must.
This padith also proves that worshipping at those places that enjoy a specific sanctity is an act
of great virtue, and the worshipper entitled to great reward.

49- Sayyiduna ‘Abdullah ibn ‘Umar « reports that the Great Messenger #2 said:

“idha tasaddaqa apadu-kum bisadaqatin tatawwu ‘an, fa-yaj‘ala-ha ‘an abaway-bi, fa-yakinu
la-huma ajru-humd, wa-la yantaqisu min-ajri-hi shay’an”
(Tabarani Awsat; Sharh al-Sudur, pp.129)

(When any of you gives in supererogatory charity, he should transfer it (the reward
thereof) to his parents. Thus, its reward will be given to both of them [in full], and the
one who gives that charity will not lose anything [of the reward for himself].)

so- It has been reported that Sayyiduna Anas « says that the Blessed Messenger # said that
whenever the family members of one who has passed away give in charity and good
causes on his behalf, the Archangel Sayyiduna Jibra’il ‘@layhi’ssalam takes that charity in
a tray of light to the grave of that particular person, and says:
“ Ya sabiba ’l-qabri I-‘amiqi, hadhibi hadiyyatun abhda-ha ilay-ka ablu-ka, fa-aqbil-hd’, fa-
tadkbhulu ‘alayhi, fa-yafrabu bi-hd, wa yastabshiru, wa yabzunu jiranu-hu al-ladbhina lam
yuhdaa ilay-him shay’un”
(Sharh al-Sudur, pp.129)

2 the Last Day.
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(O’ you in the deep grave! This is a gift that your family members have sent you, so
accept it.” It is then given to him and he becomes joyful and tells others about it. His
neighbours who have not been sent anything [as a similar gift] become sorrowful.)

51- Sayyiduna Anas « says that he asked the Beloved Messenger # whether the dead receive
the [benefits of] charity, bajj, etc. that we do for them.

“fa-qala: ‘inna-hi yasilu ilay-him wa yafrahina bi-hi kama yafrabu abadukum bi “-hadiyyati’
(Musnad Imam Ahmad)

((The Noble Apostle #) replied, “Definitely, this reaches them and they rejoice in it just
as any of you rejoice at the receiving of a gift.”)

52- The author of the “Tafsir Khazin’, namely, ‘Allamah ‘Ala’udddin ‘Ali ibn Muhammad
al-Baghdadi [«:] says:

“inna alsadaqata ‘an al-mayyiti tanfa‘n al-mayyita, wa yasilu-hi thawdbu-hi, wa huwa
yma‘u Tulama’(i)”
(Tafsir Khazin)

(Indeed, the charity given on behalf of the deceased benefits the deceased, and its reward
reaches him. The scholars have a consensus on this issue.)

53- Sayyiduna Shah Waliyyullah al-Muhaddith al-Dehlawi « says:

“There is nothing wrong with cooking and eating creamed rice at the ‘Fatihah’ (reward-
sending function) of a saint with the intention of conferring reward to him; this is
permissible. If such a reward-sending function is held then the wealthy are also allowed

to eat.”
(Zubdat al-Nasa’ih, pp. 132)

54- Sayyiduna Shah ‘Abdul ‘Aziz al-Muhaddith al-Dehlawi « says:

“Food that is cooked for (charity to confer its reward to) Imam Hasan and Imam
Husayn #, and the ‘Qul’ and the ‘Fatihah’, etc. are recited over it, it becomes full of
blessings and is good for you.”

(Fatawa ‘Azizi)

55- The author of ‘“Taqwiyyat al-Iman’, Isma’il Dehlawi says:
“Every type of worship that a Muslim performs, and confers its reward to one who has
passed away, and [also] supplicates to Allah ta‘ala for his sake, this is an excellent and
virtuous act. Furthermore, there is no doubt in the excellence of performing the
customary functions for the Fatipah, the “Urs’ (death anniversary) and the ‘Sadaqah’.”
(Sirat-e-Mustaqim, pp. 55)

56- In another place he says:
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“None should think bad of the food and Fatihah for the sake of the dead, but rather,
this is a great and outstanding act.”
(Sirat-e-Mustaqim, pp. 64)

57- Here we present the ‘Fatwa’ (religious decree) of Ashraf ‘Ali Thanvi on the issue of [sal
al-Thawab or ‘the conferring of reward to the dead’

Question- It is sometimes feared that if one confers the reward of his own noble act to
someone else, then what is left (of the benefit) for himself? Therefore, do the dead
[really] receive the benefit [of the noble act of another]? Please satisfy me by clarifying
this to me.

Answer- “fi sharh al-sudiiri bi-takhrij al-tabarini ‘an abi ‘amrin, wa qala rasilu’Llahi
1dba tasaddaqa abadu-kum sadaqatan tatawwu'an, fayaj‘al-hi ‘an abaway-bi, fa-yakinu la-
huma ajru-ha, wa la yungasu min ajri-hi shay’'an’”
This padith tells us that after one has conferred the reward, its full equivalent value still
remains with him. Another hadith in the Sahih al-Muslim ‘man sanna sunnatan
hasanatan’ also supports this padith.

(Imdad al-Fatawa, part 5, pp. 399)

To make sacrifice or to free a slave on behalf of the deceased:

58- Sayyidah ‘A’ishah al-Siddiqah radiy-Allahu ta‘ala ‘anba reports that the Noble Apostle %
slaughtered a ram and said:

“Allabumma taqabbal min mubammadin, wa ali-mubammadin, wa min wmmati-
mupammadin (a)”
(Muslim; Abu Dawuad, Kitab al-Adahi)

(O’ Allah! Accept [this sacrifice] on behalf of Muhammad, on behalf of the household
of Muhammad and on behalf of the followers of Muhammad #.)

59- It was reported by Sayyiduna Jabir «x that the Blessed Messenger # slaughtered a ram
and said:

“hadha ‘an-ni, wa ‘an man lam-yudahht min ummatr
(Adu Dawud, Kitab al-Adahi)

(This [sacrifice] is on my behalf and on the behalf of that person, from my followers,
who has not sacrificed [anything of his own behalf].)

60- Sayyiduna Hanash < says that he saw Sayyiduna ‘Ali karram-Allahu wajha-hu al-karim
slaughtering two (2) animals, therefore he asked him why he was doing so. Sayyiduna

‘Ali karram-Allabu wajha-hu al-karim replied:

“anna rasila "Llahi %5a awsi-ni an-udahbiya ‘anbu, fa-ana udabbi ‘anbu”
(Bukhari, Kitab al-Dahaya; Tirmidhi; Abu Dawad)

19



(The Messenger of Allah # made a will to me that [ make a sacrifice on his behalf,
therefore I am making a sacrifice on his behalf.)

The above three (3) traditions prove that the act of one person may benefit another. We see that
the Beloved Prophet # sacrificed animals on behalf of his descendents as well as on behalf of
his Ummah. Moreover, he also asked Sayyiduna ‘Ali karram-Allabu wajha-hu al-karim to
sacrifice an animal on his behalf, and the obedience of Sayyiduna ‘Ali karram-Allahu wajha-hu
al-karim in this regard is more than enough to prove that the act of one who is alive is
beneficial and helpful to that person who has passed away.

61- Sayyiduna Zayd ibn Aslam % says:
“ja’a rajulun il al-nabiyyi “a fa-qila: *a rasila °Llabi, a'‘tiqu ‘an abi wa qad maatas’, qala:
(na (am »

(Sharh al-Sudar, pp. 129)

A person came to the Prophet & and asked, “O’ Messenger of Allah #! My father has
(Ap P 8 y
died. May I free a slave on his behalf?”
(The Beloved Messenger #) replied, “Yes.”)

62- Sayyiduna Abu Ja‘far « says:

“anna al-hasana wa al-husayna % kand yu ‘tigani ‘an ‘aliyyin ba‘da mawti-hi >
(Sharh al-Sudar, pp. 129)

(Hasan and Husayn # would free slaves on behalf of (their father) Sayyiduna ‘Ali
karram-Allabu wajha-hu al-karim after he had passed away.)
The ‘Sadaqah Jariyah’ (Continuous Charity):
63- Sayyiduna Abu Hurayrah « says that the Messenger of Allah # said that a believer’s

actions stop when he passes away. Nevertheless, there are seven (7) articles of which he
continues to receive the reward and benefit of. (They are):

i- If he has taught religious knowledge to someone, as long as that knowledge
remains, he shall continue to receive equal reward,

i1- If he leaves behind pious and righteous offspring that prays for him,

111- If he leaves behind (a copy of) the Noble Qur’an,

1v- If he has erected a masjid,

V- If he has built a tavern for the benefit of travellers to rest in,

vi- If he has dug a well or a stream, etc.,

vii-  If he has given a sadagab (in charity) in his life,
So long as these articles exist and remain, he shall continue to receive due reward.

(Sharh al-Sudar)

Conclusion:
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All of the evidences that we have given from the Qur’an, the Sunnah and the Scholars prove the
deceased persons’ reception of the reward of physical, financial and combined types of worship
done by those alive. The entire Ummah has a consensus and an agreement on this issue.

This conferring of reward becomes a means of forgiveness for the sins of the sinful, and a
means of the elevation of status for the righteous. The conferrer of the reward (the doer of the
noble act) receives his own full reward that he is entitled to whilst the one whom the reward is
conferred to also receives an equal amount.

To hold religious functions such as the ‘Soyum’ (the Third), the ‘Satwan’ (the Seventh), the
‘Gyarahvin’ (the Eleventh), the ‘Chehlum’ (the Fortieth), the “Urs’ (the Annual Anniversary),
etc. for the deceased:

Now that we have satisfactorily dealt with and understood the issue of Isal al-Thawab or Isil-e-
Sawab (the sending/conferring of reward) in the light of the Qur’an and the Sunnah, it will be
easier for us to know that holding various religious functions for the deceased such as the
Soyum (the Third), the Cheblum (the Fortieth) and the ‘Urs (the Annual Anniversary), etc. are all
legally valid and permissible.

Normally, when one dies, he is mourned for three (3) days. Even the scholars and saints have
mourned for three (3) days. Before wrapping up the mourning at the end of the third day, the
family and friends of the deceased person mutually give something in the way of sadagah and
kbayrat (alms and charity), they read some portions of the Blessed Qur’aan and they bless the
reward of it all to the departed soul of the deceased person. The name of this function has
come to be known as the “Tija” or the Soyum ( meaning, the “Third’).

The family, friends and well-wishers of Sayyiduna Shah Waliyyullah al-Muhaddith al-Dehlawi
# held a Tija (Third) in his honour. Sayyiduna Shah ‘Abdul ‘Aziz al-Muhaddith al-Dehlawi

writes:

“On the third day, the crowd of people was so large that words are not enough to

describe it. There must have been 81 completions of the Glorious Qur’an, maybe more,

and the amount of times that the ‘Kalimah Tayyibah’ was recited is incalculable!”
(Malfuzat-e-*Azizi, pp. 55)

Sayyiduna Ta’as « says:
“inna al-mawta yuftantna fi qubari-him sab‘an, fa-kana yastahibbtna an-yut‘ama ‘an-
hum tilka ’l-ayyami”
(Sharh al-Sudur, pp. 57; Abt Na‘im fi al-Hilyah, Imam Ahmad fi al-Zuhd)
(Indeed, the deceased persons are tested for seven (7) days in their graves. Hence, the
Sahabah 4 would prefer that others be fed on behalf of that deceased person during
those (seven) days.)

Shaykh al-Muhaddithin Shah ‘Abdul Haqq al-Muhaddith al-Dehlawi « says:

“ Sadaqah should be given up to seven (7) days after the death of the deceased.”
(Ashi‘at al-Lumu‘at — Sharh Mishkat)
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Scholars and saints say that the soul of the deceased remains in a special contact with the home
for up to forty (40) days. The Beloved Prophet # is reported to have said that when a Mu’min
dies, those portions of the earth where he would worship, those doors of the heavens
wherefrom his noble actions would enter and from where his livelithood would descend to him,
they cry for him for forty (40) days. (Sharh al-Sudar pp. 24).

This is why many scholars and saints have conferred reward to the soul of a deceased person
continuously for forty (40) days!

The basis of all this is that the Greatest Prophet # made sadagab (gave in charity), for the
Greatest Martyr (Sayyid al-Shuhad3a’), Sayyiduna al-Amir Hamzah « on the third day, the tenth
day, the fortieth day, the sixth month and one year following his martyrdom. (kadha fi al-
Anwar al-Sati‘ah ma‘ziyan 1la Majmu‘at al-Riwayat, Hashiyat Khazanat al-Riwayat).

This proves that the customary religious functions of the 77j@ or Soyum (the Third), the Satwan
(the Seventh), the Gydrahvin (the Eleventh), the Chehlum (the Fortieth) and the ‘Urs, etc. are all
different names for [sal al-Thawab and are, therefore, permissible in Islam. To call such
functions as ‘Bid‘ah Sayyi ah’ or ‘Biddat-i-Sayyi’a’ (evil innovations) or a waste of time is itself
a loss of way and a folly.

To place food and to recite the Word of Allah ¥ over it:

Sayyiduna Anas <% narrates that when the Blessed Messenger # married Sayyidah Zaynab radiy-
Allahu ta‘ala ‘anbd, my mother (Sayyidah Umm Salim radiy-Allahu ta‘ala ‘anhi ) cooked some
food as a gift and had me deliver it to the Noble Apostle i, stating that I should pass her salam
(regards) onto him and to also request him to accept what little she could offer at that time.
Accordingly, I delivered the food to him and passed him the salém from my mother as well as
the message she had asked me to convey. The Messenger of Peace # replied, “O’ Anas, place it
down and call so-and-so...”

I did as I was told and I continued calling [whomsoever the Messenger # was commanding me
to call] until three hundred (300) people had gathered.

“fa-ra’aytu al-nabiyya #a la-yada‘u yada-hu ‘ala tilka al-haysati wa takallama bi-ma
sha’a”

(Thus, I saw the Prophet # place his blessed hand on the food and recited whatever he
wanted to recite.)

Consequently, that food became so absorbed with blessings that everyone’s hunger was
satisfied. He then [turned to me and] said, “Take the leftovers of the food away.”
When I saw the leftovers of the food, it was impossible for me to make out whether the food I
had brought was more [in quantity] or this!

(Bukhari; Muslim; Mishkat, pp. 539)

This padith proves that the Beloved Messenger # placed food in front of himself and recited
over it whatever he wanted to recite and the blessings thereof were immense!

% the food.
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Sayyiduna Abu Hurayrah # says that during the battle of Tabuk, the Muslim army was
frustrated with hunger. Sayyiduna ‘Umar < asked the Great Prophet #, “Ya Rasala ’Llah (O’
Messenger of Allah) #! Please send for the supplies [of food] that we have remaining and make
a prayer of blessings over it.”

He®* had the dining-mat laid out and called for the remaining amount of food. Some of the
Companions # brought a handful of dates; others brought pieces of bread whilst some had
beans, etc. In short, whoever had whatever bits of food left over, he brought it, and soon there
was a small gathering of food.

“fa-da‘a rasilu Llahi & bi "l-barakati, thumma qéla: ‘kbudhi fee aw ‘iyatikum’”

(Mishkat, pp. 538)

(Then the Messenger of Allaah sall-Allaabu ta 'aalaa ‘alayhi wa-sallam prayed for mercy
and then said, “Fill your tiffin carriers.”)

Naturally, there was so much blessing in those scraps of food [as a consequence of that
supplication] that the whole of the Muslim army had filled their tiffin carriers, had filled their
stomachs and there was still much food remaining. He then said, “I testify that there is none
worthy of worship except Allah, and I am His Messenger.”

This padith proves that the Great Messenger # had food placed in front of himself and prayed
for blessings.

There are many other padiths regarding this same topic of discussion, but these two (2) padiths
should be more than enough to prove our point. These two (2) hadiths validate the
permissibility of the placing of food in front of oneself and making a prayer over it.

Conclusion:

We present this issue of Isal al-Thawab (the sending/conferring of reward) to our readers in the
hope that they will understand its importance. The solid documentary proof we have provided
should help the readers in estimating the level of ignorance, misunderstanding, short-
sightedness and narrow-mindedness of those who claim the Fatzhah-Khwani as an absurdity or a
Bid‘ah Sayyi‘ah, or Biddat-e-Sayyi’a (evil innovations), in order to hinder Muslims from
performing such-like Islamic customs, and it should also help in exposing the negative stance
of those who reject the existence of any proof [on any Islamic issue| due to their ignorance of
facts and their biased approach against the Truth. We also hope that the evidences given here
are sufficient to prove the Truth of Islam.

The Procedure for the Fitihah-Khwaini and the Isil al-Thawab or Isal-e-Sawaib

When one desires to confer the reward of a particular type of worship, he should complete that
worship and say: “O’ Allah jalla sha’nu-Ka, accept my worship and send its reward to the soul
of so-and-so by the mediation of your Beloved Messenger Muhammad #.”

24 The Beloved Messenger %
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The Normal Procedure for the Fatihah-Khwani :

One should firstly recite a chapter or a unit of the Glorious Qur’an. Then, the Sarat al-Kafiran
once (1), the Sarat al-Ikhlas thrice (3), the Strat al-Falaq once (1), the Sarat al-Nass once (1), the
Surat al-Fatiha once(1), then the first few verses of the Surat al-Baqarah till “humu “l-muflibian”
are recited. After that:

“inna rabmata ’Llahi qareebun mina l-mubsinin(a). a-ld, inna awliya’ Allabi la kbayfun
‘alayhim wa-la hum yabzanin(a). Inna-ma yureedu-Lldhu li-yudh’hiba ‘ankumu ’r-rijsa abla
l-bayti wa yutabbira-kum tat-hira(n). wa ma arsalnd-ka illa rapmata Il °I-‘Glamin(a). ma
kana mubammadun aba abadin mi ‘rrijali-kum wa-laki “r-rasila Llahi wa kbitama “n-
nabiyyina wa kana-Llabu bi-kulli shay’in ‘alima(n). inna °Lliha wa wmald’ikata-Hi
yusallina ‘ald “n-nabiyyi, ya ayyuha ‘ladbhina dmani salli ‘alaybhi wa sallimi taslima(n).
Alladhumma salli ‘ala sayyidina wa mawli-nd mubammadin-wa ‘ala ali sayyidi-na wa
mawla-nd mubammadin-wa ‘ald as’habi sayyidi-nd wa mawli-na mubammadin-wa barik wa
sallim. as’salatu wa’s’salamn ‘alayka ya rasila °Llah(i), as’salatu wa’s’salamu ‘alayka ya
habiba-Llah(i). subbana- Rabbi-ka Rabbi ’I-‘izzati ‘amma yasifin(a). wa salamun ‘ala I
mursalin(a), wa’l-hamdu Ii °Llahi Rabbi °I-‘Glamin(a).

Allabu Akbaru, Alladhu Akbaru, La lldba illd *Lldhu wa "Liahu Akbaru, Allibu Akbaru, wa
li °Llahi “l-hamd.”

“O’ Allah, convey the reward of these sacred words® as a gift on our behalf to the court of your
Beloved Messenger Muhammad #, and then, by his grace and his mediation, convey this
reward to the souls of his family and posterity, of his Companions, of his wives, of the
Tabi‘an, of the great Awliya’, the Imams, the scholars, the saints, and of all the Believers, male
and female, and then, in particular, convey this reward to the soul of so-and-so!”

To make it brief, one may recite the Strat al-Fatiha once and the Strat al-Ikhlas three times.
To send a great amount of reward, one may recite parts of the Noble Qur’an once, or many
times (the more the better) before the Fatipah-Khwani.

This is commonly know as the Fatibah, as in ‘today it is the Fatihah of such-and-such a person’
etc. al-Fatiha is the name of the s#rah (chapter) beginning with “al-bamdu Ii °Liahi Rabbi ’I-
‘Glamin(a)”, and it is this chapter that is mainly recited, hence the name of this Islamic custom.
In other words, ‘tasmiyyat al-kulli bi ism al-juz’i’ (the naming of the whole is due to the name of
the part).

“ Rabba-na tagabbal minnd, inna-Ka anta ’sSami‘ u "I Alim(n),
bi-hurmati sayyidi “I-mursalin(a) - sall-Allahu ta‘ala ‘alayhi wa ali-hi wa-sallama

»

Servant of the Ahl al-Sunnah wal-Jama‘ah
Muhammad Shafi al-Khatib Okarawii «

% and the reward of this food, sweetness, etc. if relevant
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