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Types of WorshipTypes of WorshipTypes of WorshipTypes of Worship    
There are three types of worship, and they are: 
 

1- PhysicalPhysicalPhysicalPhysical: that which is connected to the physical aspect, e.g. the recitation of the 
Noble Qur’aan, the tasbÐÎ (praising God the Exalted) and tahlÐl (acclamation of God 
the Exalted), the duÝÁ’ (supplication) and istighfÁr (repenting), and the ÒalÁh (prayer) 
and Òawm (fasting), etc. 

 
2- FinancialFinancialFinancialFinancial: that which is connected to the financial and monetary aspect, e.g. the 

zakÁh (mandatory almsgiving), the ÒadaqÁt (charities) and khayrÁt (philanthropies), 
etc.  

 
3- Combined (Physical and Financial)Combined (Physical and Financial)Combined (Physical and Financial)Combined (Physical and Financial): that which is a combination of both the 

physical and financial aspects, e.g. the Îajj (annual pilgrimage to the sanctified city 
of Makkah al-Mukarramah to perform various religious rites), in which both the 
physique of an individual is necessary to reach Makkah al-Mukarramah in order to 
perform the rites of Îajj, as well as the monetary expenditure that goes with it. 

 
Of all these different types of worship, when a Muslim performs even one type with sincerity, 
AllÁh �, by His divine grace and affection, blesses him with thawÁb (reward). The question that 
arises here is that whether one Muslim may confer the reward of his own performance of 
worship to another Muslim who has deceased, or not. (In other words, can one Muslim convey 
the reward of his own performance of worship to the deceased soul of another Muslim?) 
 
The belief of the MuÝtazila1111 is that neither the reward and nor any benefit thereof reaches the 
dead. On the contrary, the majority [of the Muslims, that is], the Ahl al-Sunnah wal-JamÁÝah 
believe that the reward reaches them, and that the deceased also benefits from such reward. 

                                                 
1111    MuÝtazila: name of a theological school which introduced speculative dogmatism into IslÁm. 
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Although the MuÝtazila cease to exist today, but, unfortunately, there have appeared within the 
Muslims, [some] people, who reject the fact of ‘ÏÒÁl al-ThawÁb’ (the conveying of reward). To 
declare faith in the Blessed Qur’Án and the Noble ÍadÐth, whilst at the same time to reject the 
reality of the ÏÒÁl al-ThawÁb, are beliefs of a contradictory nature. These people believe in the 
teachings of the Glorious Qur’Án and the Blessed ÍadÐth, and it is astonishing that whilst 
declaring faith and actions in these two, however, have they managed to reject the reality of ÏÒÁl 
al-ThawÁb, and with it they have rejected the benefits thereof. 
 
Such people should analyse the following pieces of evidence (with respect to the truth of ÏÒÁl al-
ThawÁb) in accordance with the teachings of the Majestic Qur’Án and the Honourable ÍadÐth), 
and reconsider their position. 
 

Physical Forms of WorshipPhysical Forms of WorshipPhysical Forms of WorshipPhysical Forms of Worship    
To supplicatTo supplicatTo supplicatTo supplicate and seek forgiveness for the deceased:e and seek forgiveness for the deceased:e and seek forgiveness for the deceased:e and seek forgiveness for the deceased:    
 

1- SayyidunÁ NuÝmÁn ibn BashÐr � says that the Blessed Messenger � said: 
“al-duÝÁ’u huwa ’l-ÝibÁdah” 

(AbÙ DÁwÙd) 
 
(Supplication is [in itself] worship.) 

 
2- SayyidunÁ Anas � reported that the Blessed Messenger � said: 

“al-duÝÁ’u mukhkhu ’l-ÝibÁdah” 
(Kanz al-ÝUmmÁl) 

 
(Supplication is the essence of worship.) 

 
It has been proven from the two ÎadÐths mentioned above that the supplication is the reality of 
that respective worship, and to state further, it is in actual fact the essence of that worship. 
 

3- AllÁh � says: 
 

“wa ’l-ladhÐna jÁ’Ù min-baÝdi-him yaqÙlÙna: ‘Rabba-na ’ghfir la-nÁ wa li-ikhwÁni-na ’l-
ladhÐna sabaqÙnÁ bi’l-ÐmÁn’ ” 

(The Majestic Qur’Án – 59:10)  
 

(And those who came after them, they say: “Our Lord! Forgive us and (forgive) our 
brothers who have preceded us in faith.”) 

 
In this verse, AllÁh � has stated the noble act of the Muslims with commendation and praise. 
He praises them for their seeking of forgiveness for themselves as well as for their Muslim 
brothers who have passed away before them.  
 
It has been proved that the duÝÁ’, or supplication, is the essence of worship, and therefore, it 
has been proven that the worship of those alive can be of benefit to the dead. If this, now, is 
not accepted, then we may say that the duÝÁ’ and istighfÁr (supplication and seeking of 
forgiveness) by the Muslims in the favour of their deceased brothers is futile and a waste of 
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time. Likewise, we shall also have to believe that (May AllÁh � safeguard us from believing so) 
that the Blessed Qur’Án praises and prefers useless and time-wasting acts.  
 
This, therefore, proves that the supplication and seeking of forgiveness by living Muslims for 
the deceased Muslims is a means of forgiveness and exaltation of status for the latter. 
 

4- ImÁm JalÁluddÐn al-SuyÙÔÐ � says: 
 

“wa qad naqala ghayru wÁÎidin al-ijmÁÝu ÝalÁ anna al-duÝÁ’a yanfaÝu’l-mayyita, wa dalÐlu-
hu mina ’l-qur’Áni qawlu-Hu taÝÁlÁ: ‘wa’l-ladhÐna jÁ’Ù min-baÝdi-him yaqÙlÙna Rabba-na 
’ghfir la-nÁ wa li-ikhwÁni-na ’l-ladhÐna …’ ” 

(SharÎ al-ÑudÙr, pp.127) 
 
(And on this issue, many scholars have transmitted a consensus (ijmÁÝ) that the 
supplication definitely benefits the deceased and it is supported by the saying of AllÁh 
taÝÁlÁ in the Qur’Án: “And those who came after them, they say: “Our Lord! Forgive us 
and (forgive) our brothers who have preceded us in faith.” (59:10)) 

 
5- AllÁh la-Hu ’l-ÝaÛmatu wa ’l-kibriyÁ’u mentions the supplication of Prophet IbrÁhÐm � 

with praise in the Magnificent Qur’Án: 
 

“Rabba-na ’ghfir-lÐ wa li-wÁlidayya wa li’l-mu’minÐna yawma yaqÙmu ’l-ÎisÁb” 
(The Blessed Qur’Án – 14:41) 

 
(Our Lord! Forgive me and my parents and the Faithful on the day when the reckoning 
is done.) 

 
Here, Prophet IbrÁhÐm � is supplicating to AllÁh � for the forgiveness of his deceased 
parents2222 and for [all] the Muslims. DuÝÁ’ (Supplication) is worship, and the worship of Prophet 
IbrÁhÐm � will definitely benefit his parents and the Muslims; otherwise his supplication 
would prove useless. Would it be, then, adequate to say that such a high-ranking prophet as 
Prophet IbrÁhÐm � indulged in an act that was futile, and that the Glorious Qur’Án 
mentioned something to us that is of no use? (May AllÁh � protect us from saying so!) 
 

6- AllÁh � says that those angels who have the honourable duty of lifting the Throne 
(ÝArsh) of AllÁh the Creator, and those who surround the Throne, they praise me and 
glorify my Divinity, and at the same time they: 
 
“wa yastaghfirÙna li’l-ladhÐna ÁmanÙ” 

(The Noble Qur`Án – 40:7) 
 
(…and the angels) seek forgiveness for those who have faith.) 

 
This verse tells us that the angels supplicate to AllÁh � for the forgiveness of the Mu’mins 
(those who have faith) whilst praising and glorifying AllÁh � Himself. How wonderful, that it 
is the angels who are seeking forgiveness for the Muslims, and that it is the Muslims who will 
benefit thereof. If their supplication goes unheard and the Muslims do not receive any benefit 
from their supplication, then such an act of theirs would be useless, whereas the angels are 

                                                 
2222 Who were the parents of Prophet IbrÁhÐm �? For the detailed research by the author, please see the 
book titled ‘Zikr-e-ÍasÐn’. 
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innocent and ma’mÙr min-AllÁh (ordained by AllÁh �) and that none of what they do goes 
fruitless. This proves that the worship of one individual can benefit another individual, with 
respect, undoubtedly, to the particular intention. 
 

7- SayyidunÁ ÝAbdullÁh ibn ÝAbbÁs � says that the Noble Messenger � said: 
 

“mÁ al-mayyitu fÐ al-qabri illÁ ka al-gharÐq al-mutaghawwithi, yantaÛiru daÝwatan talÎaqu-hÙ 
min abin, aw ummin, aw akhin, aw ÒadÐqin. fa-idhÁ laÎiqat-hu, kÁna aÎabba ilayhi min al-
dunyÁ wa mÁ fÐ-hÁ, wa inna ’LlÁha ta`ÁlÁ layudkhilu ilÁ ahl al-qubÙri min duÝÁ’i ahl al-arÃi 
amthÁl al-jibÁli, wa inna hadiyyat al-aÎyÁ’i ila al-amwÁti al-istighfÁru la-hum” 

(MishkÁt, pp. 206) 
 
(The situation of a deceased one in the grave is like that of someone who is drowning 
and yelling for help. He awaits a supplication from his father, his mother, his brother 
or his friend. When a supplication reaches him, then its arrival is more beloved to him 
than the world and whatever it contains. And indeed, AllÁh taÝÁlÁa blesses, by virtue of 
the supplication of those of the land, to those of the graves, the reward and blessings 
[the size of] like those of mountains. And, obviously, the gift of those alive to those 
who have deceased is the [supplication of] seeking forgiveness for them.) 

 
This ÎadÐth proves that the deceased awaits the supplication of istighfÁr, and it also proves that 
gifts from those alive, i.e. supplication for the seeking of forgiveness, are a means of great 
benefit to him. 
 

8- It was reported by SayyidunÁ ibn ÝAbbÁs � that the Beloved Messenger � said: 
 

“mÁ min rajulin muslimin yamÙtu, fayaqÙmu ÝalÁ janÁzati-hÐ arbaÝÙna rajulan, lÁ 
yushrikÙna bi ’LlÁhi shay’an illÁ shaffaÝahum AllÁhu feehi” 

(AbÙ DÁwÙd) 
 
(Whenever forty Muslims, who have never committed polytheism, participate in the 
funeral of a Muslim, AllÁh � accepts their intercession [made] in favour of the 
deceased, i.e. forgives him of his sins.) 

 
So, here we see that the intercession of forty living Muslims for a deceased Muslim, i.e. 
supplicating for his forgiveness, is a means for salvation. 
 

9- SayyidunÁ MÁlik ibn BuÎayrah � reported that he heard the Beloved Messenger � say: 
 

“mÁ min muslimin yamÙtu, fa-yuÒallÐ Ýalay-hi thalaathatu Òafoofin min al-muslimÐna illÁ 
awjaba” 

(MishkÁt, pp. 147) 
 
(When three rows of congregation of Muslims gather at the funeral of a Muslim then 
Paradise becomes definite for him.) 

 
This is why we normally try to form three rows of congregation at a funeral. It is obvious that 
forming lines in a congregation and saying the funeral prayer are not acts to be done by the 
deceased, but rather, by others. This act of other people becomes a means of forgiveness for the 
deceased. 
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10- It has been reported by SayyidunÁ AbÙ SaÝÐd al-KhudrÐ � that the Noble Apostle of 

AllÁh � said: 
 

“yatbaÝu al-rajulu yawm al-qiyÁmati min al-ÎasanÁti amthÁl al-jibÁli, fa-yaqÙlu: ‘annÁ 
hÁdhÁ?’, fa-yuqÁlu: ‘bi istighfÁri waladika lak(a)’ ” 

(al-Adab al-Mufrad Li ’l-BukhÁrÐ, pp.9 ; SharÎ al-ÑudÙr, pp. 127) 
 
(On the Day of Judgement, a man will be pursued by [such a vast number of] pious 
deeds that would [literally] resemble mountains. He will ask, “Whence are these?” And it 
will be said to him, “Due to your son’s seeking of forgiveness for you.”) 

 
11- SayyidunÁ AbÙ Hurayrah � reported that the Noble Apostle � said that AllÁh jalla 

sha'nu-Hu exalted the status of one of His pious servants: 
 
“…fa-yaqÙlu: ‘yÁ Rabbi annÁ hÁdhihÐ ?’, fa-yaqÙlu: ‘bi istighfÁri waladika lak(a)’ ” 

(MishkÁt, pp. 256) 
 
(He [the servant] asks, “O’ my Lord , why is this [exaltation of status] done for me?” 
[AllÁh � ]replies, “Due to your son’s seeking of forgiveness for you.”) 

 
It is evident from this ÎadÐth that supplicating for the seeking of forgiveness in the favour of a 
pious person, or for a saint, is a means of elevating his status, and if the same is done in the 
favour of a sinful person, then that becomes a means of easement, rather vindication of 
punishment from him, as we have discussed earlier. 
 

12- It was reported by SayyidunÁ Anas � that the Final Prophet � said: 
 

“ummatÐ ummatun marÎÙmatun, tadkhulu qubÙra-hÁ bi-dhunÙbi-hÁ, wa takhruju min 
qubÙri-hÁ lÁ dhunÙba Ýalay-hÁ, tamaÎÎaÒa Ýan-hÁ bi istighfÁri al-mu’minÐn(a)” 

(SharÎ al-ÑudÙr, pp. 128) 
 
(My nation (ummah) is a blessed nation. It will enter the graves with its sins, but it will 
emerge from the graves without a [sigle] sin upon it. It shall be purified [of its sins] due 
to the seeking of forgiveness by the faithful.) 
 

13- The ‘SharÎ ÝAqÁ’id NasafÐ’, an authoritative book in the ÍanafÐ school of thought, 
states: 
 
“wa fÐ duÝÁ’i ’l-aÎyÁ’i li ’l-amwÁti aw Òadaqati-him Ýan-hum nafÝun la-hum khilÁfan li al-
muÝtazilah” 
 
(And, contrary to [the beliefs of] the MuÝtazilah, the supplication of those alive for 
those who have deceased, or giving in charity and in good causes on their behalf, are 
[acts] of benefit to them.3333) 

 
14- The author of ‘MirqÁt – a commentary on MishkÁt’, the great ImÁm, SayyidunÁ al-

ÝAllÁmah al-MullÁ ÝAlÐ al-QÁrÐ � says: 
 

                                                 
3333 The deceased. 
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“ittafaqa Ahl al-SunnatiÝalÁ anna al-amwÁti yantafiÝÙna min saÝyi al-aÎyÁ’i” 
(SharÎ al-Fiqh al-Akbar) 

 
(The Ahlu ’s-Sunnah are united [on the fact] that the deceased ones benefit from the 
[noble] acts of those alive.) 

 
 
To perform the prayer, to fast and to perform thTo perform the prayer, to fast and to perform thTo perform the prayer, to fast and to perform thTo perform the prayer, to fast and to perform the e e e ÍÍÍÍajjajjajjajj on behalf of the deceased: on behalf of the deceased: on behalf of the deceased: on behalf of the deceased:    
 

15- A person presented himself in front of the Merciful Messenger � and said: “O’ 
Messenger of AllÁh �! When my parents were alive, I treated them well. Now that they 
have passed away, how may I do good to them?” 
The Noble Prophet � replied: 
 
“inna mina ’l-birri an-tuÒalliya la-humÁ maÝa ÒalÁti-ka wa an-taÒÙma la-humÁ maÝa ÒiyÁmi-
ka” 

(SharÎ al-ÑudÙr, pp. 129) 
 
(For them, it is best that whilst you offer your prayer, you offer [extra] prayers on their 
behalf also, and when you fast [for yourself], you fast [extra] for them also.) 

 
16- Mother of the Faithful (Umm al-Mu’minÐn), Sayyidah ÝÀ’ishah al-ÑiddÐqah raÃiy-AllÁhu 

taÝÁlÁ ÝanhÁ says: 
 

“qÁla rasÙlu ’LlÁhi Òall-AllÁhu Ýalayhi wa-sallama: ‘man mÁta wa Ýalayhi ÒiyÁmun, ÒÁma Ýan-
hu waliyyu-hÙ’ ” 

(Muslim) 
 
(The Apostle of AllÁh � said: “ Whoever dies and [in such a state that] there are fasts 
[still] due on him, then his heir (walÐ ) should complete those fasts for him.”) 

 
17- SayyidunÁ BarÐdah � reports from his father that he [his father] was sitting with the 

Blessed Messenger � when came a woman. She said: “O’ Messenger of AllÁh �! My 
mother has passed away. [She continued:] 

 
“…inna Ýalay-hÁ Òawmu-shahrin a-fa-aÒÙmu Ýan-hÁ ?’, qÁla: ‘ÒÙmÐ Ýan-hÁ’, qÁlat: ‘inna-hÁ lam-
taÎujja qaÔÔu, a-fa-aÎujju Ýan-hÁ ?’, qÁla: ‘ÎujjÐ Ýan-hÁ ’ ” 

(Muslim, KitÁb al-Ñawm; AbÙ DÁwÙd, KitÁb al-WaÒÁyÁ) 
 
(…and she had a month’s fasting [still] due on her. Shall I fast on her behalf?” 
The Great Messenger � replied: “[Yes,] fast on her behalf.” 
She [then] said: “My mother had never performed the Îajj. Shall I perform the Îajj on 
her behalf?” 
The Noble Prophet � replied: “[Yes,] perform the Îajj on her behalf.”) 

 
The above-mentioned three ÎadÐths prove that the Blessed Messenger � commanded that the 
prayer, the fast and the Îajj should be performed on behalf of the deceased. It is obvious that 
such performance of prayer, fast and the Îajj would definitely benefit those who have passed 
away. If, however, the dead did not benefit from the worship of those alive, then the Final 
Prophet � would never have allowed such worship to be performed on their behalf, but rather, 
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he would have told us that our worship is of no benefit to them, and that to perform an act of 
worship on their behalf is useless. 
 

18- SayyidunÁ ibn ÝAbbÁs � says that a woman from the tribe of Juhaynah came to the 
Beloved Messenger � and said: “O’ Messenger of AllÁh �,: 

 
“inna ummÐ nadharat an-taÎujja, fa-lam-taÎujja ÎattÁ mÁtat, a-fa-aÎujju Ýan-hÁ ?’, qÁla: 
‘ÎujjÐ Ýan-hÁ ’ ” 

(BukhÁrÐ) 
 
(My mother had pledged to perform the Îajj, but unfortunately, she passed away before 
she could perform the Îajj. Shall I perform the Îajj on her behalf?” 
(The Blessed Prophet � replied: “[Yes,] perform the Îajj on her behalf.”) 

 
Here we see that a woman had died with the burden on herself of a pledge for the performance 
of Îajj, which, naturally, was compulsory on her. She was ultimately liable to punishment, but 
when her heir, who was alive, [carried out her pledge and] performed the Îajj for her, she was 
now free from the punishment due to her. This tells us that the dead may benefit from the 
[noble] actions of the living, as long as that act has been carried out with the sincere intention 
of conferring its reward to that particular deceased person. 
 

19- SayyidunÁ ÝAbdullÁh ibn ÝUmar � reported that the Blessed Messenger � said: 
 

“man Îajja Ýan-wÁliday-hi baÝda wafÁti-himÁ, kataba ’LlÁhu la-hu Ýitqan min al-nÁri, wa 
kÁna li al-maÎjÙji Ýan-humÁ ajra-Îajjatin-tÁmmatin min ghayri an-yanquÒa min ujÙri-himÁ 
shay’un’. 
qÁla rasÙlu ’LlÁhi �a: ‘mÁ waÒala dhÙ-raÎmin raÎma-hu bi-afÃala min Îajjatin yadkhulu-hÁ 
Ýalay-hi baÝda mawti-hÐ fÐ qabri-hÐ’ ” 

(SharÎ al-ÑudÙr, pp.129) 
 
(Whosoever performs the Îajj on behalf of his parents after they have passed away, AllÁh 
� notes down his exoneration from the Fire [of Hell] and he wins the reward of a 
complete Îajj [performed by himself], whereas nothing is deducted from the reward of 
his parents. 
 
The Messenger of AllÁh � said: “Nothing reaches the uterine relative, in his/her grave, 
after his/her demise, better than the Îajj performed on his/her behalf.”) 

 
20- SayyidunÁ Zayd � ibn Arqam says that the Blessed Messenger � said: 
 

“man Îajja Ýan abaway-hi wa-lam-yaÎujjÁ, jazÁ Ýan-humÁ wa bush’shirat arwÁÎu-humÁ fÐ al-
samÁ’i wa kutiba Ýinda ’LlÁhi barran” 

(SharÎ al-ÑudÙr, pp.129) 
 
(Whosoever performs the Îajj on behalf of his parents who did not perform the Îajj, 
then this Îajj shall be sufficient for them, and their souls in the heavens shall be given 
the glad tidings thereof, and the performer of the Îajj shall be recorded with AllÁh Ýazza 
wa jalla as a devout person.) 

 
21- SayyidunÁ AbÙ Hurayrah � is reported to have said that the Noble Messenger � said: 
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“man Îajja Ýan-mayyitin fa-li ’l-ladhÐ Îajja Ýan-hu mithla ajri-hi” 

(SharÎ al-ÑudÙr, pp. 129) 
 
(Whosoever performs the Îajj on behalf of a deceased person, then the performer of the 
Îajj shall receive an equal reward as that of the deceased [on behalf of whom the Îajj was 
performed].) 

 
22- It is stated in the ‘HidÁyah’, a famous book in the HanafÐ school of thought: 

 
“inna al-insÁna la-hÙ an-yajÝala thawÁba Ýamali-hÐ li-ghayri-hÐ ÒalÁtan aw Òawman aw 
ghayru-hÁ, Ýinda ahli’ s-sunnati wa ’l-jamÁÝati”  
 
(According to the Ahl al-Sunnah wal-JamÁÝah, a person may, certainly, confer the reward 
of his [good] action to another person, be it [the reward of] prayer, fasting or anything 
else [whatsoever].) 

 
23- SayyidunÁ Shah WaliyyullÁh al-MuÎaddith al-DehlawÐ � says: 
 

“baÝd az-farogh dogÁna thawÁb AmÐr ÝAlÐ HamdÁnÐ ba-khwÁnad” 
(IntibÁh fÐ SalÁsili AwliyÁ’i ’LlÁh, pp.116) 

 
(When one is free, he should confer the same reward to AmÐr Sayyid ÝAlÐ HamdÁnÐ) 

 
 
To recite theTo recite theTo recite theTo recite the Glorious Qur’Án and to do ‘FÁtiÎ Glorious Qur’Án and to do ‘FÁtiÎ Glorious Qur’Án and to do ‘FÁtiÎ Glorious Qur’Án and to do ‘FÁtiÎahahahah----KhwÁnÐKhwÁnÐKhwÁnÐKhwÁnÐ’’’’4444 (special supplication for deceased)  (special supplication for deceased)  (special supplication for deceased)  (special supplication for deceased) 
in favour of the deceased:in favour of the deceased:in favour of the deceased:in favour of the deceased:    
 

24- SayyidunÁ Anas � reported that the Messenger of AllÁh � said: 
 

“man dakhala ’l-maqÁbira fa-qara’a sÙrata yÁ-sÐn, khaffafa ’LlÁhu Ýan-hum, wa kÁna la-hu  
bi-Ýadadi man fÐ-hÁ ÎasanÁtin” 
 
(Whosoever enters a cemetery and recites the SÙrah YÁ-SÐn, AllÁh � makes a concession 
[in punishment] for them, and He grants the amount of reward for the reciter as there 
are the number of buried persons.) 
 
“wa qÁla al-qurÔubiyyu fÐ ÎadÐthi ‘iqra’Ù ÝalÁ mawtÁ-kum yÁ-sÐn’: ‘hÁdhÁ yaÎtamilu an-
takÙna hÁdhihi ’l-qirÁ’atu Ýinda al-mayyiti fÐ ÎÁli mawti-hi, wa yaÎtamilu  an-takÙna Ýinda 
qabri-hÐ ’ ” 

(SharÎ al-ÑudÙr, pp.130) 
 
(and ÝAllÁmah al-QurÔubÐ �, with respect to the ÎadÐth, “Recite the SÙrah YÁ-SÐn on 
your deceased ones”, says: 
 

“This (ÎadÐth) could possibly mean that the recitation be made close to the 
deceased person whilst he/she is dying, or it could [also] possibly mean that it be 
made next to his/her grave.”) 

                                                 
4444    A ceremony in which the SÙrat al-FÁtiÎa, with other parts of the Noble Qur’Án, supplications and 
prayers are said, and the reward thereof is conferred to the soul of the deceased. 
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25- It has been reported by SayyidunÁ ÝAlÐ karram-AllÁhu wajha-hu al-karÐm that the Final 

Messenger � said: 
 

“man marra ÝalÁ al-maqÁbiri wa qara’a ‘qul huwa ’LlÁhu aÎadun’ iÎdÁ Ýasharata marratan, 
thumma wahaba ajra-hu li ’l-amwÁti, uÝÔiya min al-ajri biÝadadi ’l-amwÁti” 

(DÁr al-QuÔnÐ; Durr al-MukhtÁr, QirÁ’tu ’l-Maytah, BÁb al-Dafan; SharÎ al-ÑudÙr, 
pp.130) 

 
(Whosoever passes by some graves and recites the “Qul Huwa ’LlÁhu AÎad” (SÙrat al-
IkhlÁÒ) eleven  times, and that he confers the reward thereof to the deceased ones, then 
he [himself] shall be given reward equal to the reward of the number of the deceased 
persons [in total.].” 

 
26- SayyidunÁ AbÙ Harayrah � says that the Blessed Apostle � said: 
 

“man dakhala al-maqÁbira thumma qara’a fÁtiÎata ’l-kitÁbi, wa ‘qul huwa ’LlÁhu aÎadun’, 
wa ‘alhÁ-kumu ’t-takÁthuru’, thumma qÁla: ‘AllÁhumma innÐ qad jaÝaltu thawÁba mÁ 
qara’tu min kalÁmi-Ka li-ahl al-maqÁbiri mina ’l-mu’minÐna wa ’l-mu’minÁti’, kÁnÙ 
shufaÝÁ’a la-hÙ  ila ’LlÁhi taÝÁlÁ ” 

(SharÎ al-ÑudÙr, pp.130) 
 
(Whosoever enters a cemetery and recites the SÙrat al-FatiÎah, the “Qul Huwa ’LlÁhu 
AÎad” (SÙrat al-IkhlÁÒ) and the “AlhÁ-kumu ’t-TakÁthur” (SÙrat al-TakÁthur) and says, 
“O’ AllÁh! I have conferred, the reward of whatever I have recited from your Word, to 
the Faithful men and the Faithful women of these graves, the deceased in those graves 
intercede for him in the presence of AllÁh tÝÁlÁ.) 

 
27- ImÁm al-ShaÝbÐ � says: 
 

“kÁnat al-anÒÁru, idhÁ mÁta la-hum al-mayyitu, ikhtalafÙ ilÁ qabri-hÐ yaqra’Ùna la-hu ’l-
qur’Ána” 

(SharÎ al-ÑudÙr, pp.130) 
 
(It was the custom of the AnsÁr that whenever one passed away from amongst them, 
they would repeatedly visit his grave and recite the Noble Qur’Án for him.) 

 
28- In the commentary of the ‘HidÁyah’, ÝAllÁmah BadruddÐn al-ÝAynÐ �, also a 

commentator of the ‘ÑaÎÐÎ al-BukhÁrÐ’, says: 
 
“inna ’l-muslimeena mÁ zÁlÙ fÐ kulli Ýasrin yaqra’Ùna ’l-qur’Ána wa yahdÙna thawÁba-hu, wa 
lÁ yunkiru dhÁlika munkirun, fa-kÁna ijmÁÝan Ýinda ahli ’s-sunnati wa ’l-jamÁÝati”  
 
(The Muslims have, incessantly, been reciting the Majestic Qur’Án and conferring its 
reward [to the deceased ones], and even the ‘Munkir’ (rejecter of the Truth) does not 
reject [this fact], and, furthermore, the Ahl al-Sunnah wal-JamÁÝah have a consensus [on 
this issue].) 

 
29- ImÁm AÎmad ibn Íanbal � says: 
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“idhÁ dakhaltum al-maqÁbira fa iqra’Ù bi-fÁtiÎati ’l-kitÁbi, wa ’l-muÝawwadhatayni, wa ‘qul 
huwa ’LlÁhu aÎadun’, wa ijÝalÙ dhÁlika li-ahl al-maqÁbiri, fa-inna-hÙ yaÒilu ilay-him” 

(SharÎ al-ÑudÙr, pp. 130) 
 
(Whenever you go to the graves (cemetery), recite the SÙrat al-FÁtiÎa, the 
MuÝawwadhatayn (SÙrat al-Falaq and SÙrat al-NÁss) and the “Qul Huwa ’LlÁhu AÎad” 
(SÙrat al-IkhlÁÒ), and confer the reward thereof to those of the graves, for it definitely 
reaches them.) 

 
30- ImÁm al-ZaÝfarÁnÐ raÎmat AllÁhi taÝÁlÁ Ýalayhi says: 
 

“innÐ saÝaltu al-ShÁfiÝiyyah raÎima-hu ’LlÁhu Ýani al-qirÁ’ati Ýinda al-qabri, fa-qÁla: ‘lÁ ba’sa 
bihi’ ” 

(SharÎ al-ÑudÙr, pp. 130) 
 
(I asked ImÁm al-ShÁfiÝÐ � regarding the recitation [of the Qur’Án] near the grave and 
he told me that there is nothing wrong with that.) 

 
31- ImÁm al-NawawÐ � says: 
 

“yustaÎabbu li-zÁ’ir al-qubÙri an-yaqra’a mÁ tayassara min al-qur’Áni wa yadÝÙ la-hum 
ÝaqabahÁ, naÒÒa Ýalayhi al-shÁfiÝiyyu, wa ittafaqa Ýalayhi al-asÎÁbu, wa zÁda fÐ mawÃiÝin 
Ákhara ‘wa in khatamÙ al-qur’Ána ÝalÁ al-qabri, kÁna afÃal’ ” 

(SharÎ al-ÑudÙr, pp. 130) 
 
(It is desirable, for the one who visits the graves, to recite as much as he can from the 
Glorious Qur’Án and to pray for them. ImÁm al-ShÁfiÝÐ � presented legal evidence on 
this [issue] and all [his] followers5555 have agreed upon it. In another place it further states 
that if they6666 complete the [recitation of the whole of the] Qur’Án near that grave then 
that is even better.) 

 
32- ImÁm al-QurÔubÐ � says: 
 

“kÁna al-shaykhu ÝIzzuddÐni ibnu-ÝAbdil SalÁmi yuftÐ bi-annahu lÁ yaÒilu ilÁ al-mayyiti 
thawÁba mÁ yuqra’u la-hÙ, fa-lammÁ tuwuffiya, ra’Á-hÙ baÝÃu asÎÁbi-hÐ fa-qÁla la-hÙ: ‘inna-
ka kunta taqÙlu, ‘inna-hÙ lÁ yaÒilu ilÁ al-mayyiti thawÁba mÁ yuqra’u wa yuhdÁ ilay-hi’, fa-
kayfa al-amru?’ qÁla la-hÙ: ‘kuntu aqÙlu dhÁlika fÐ dÁri ’d-dunyÁ, wa al-Ána fa-qad rajaÝtu 
Ýanhu lammÁ ra’aytu min karami ’LlÁhi fÐ dhÁlika, wa anna-hu yaÒilu ilay-hi thawÁba 
dhÁlika’ ” 

(SharÎ al-ÑudÙr, pp. 123) 
 
(Shaykh ÝIzzuddÐn ibn ÝAbdul SalÁm would decree that a deceased person does not 
receive the rewards of the recitation [of the Blessed Qur’Án] made on his behalf. When 
he7777 passed away, one of his companions saw him in his dream, and asked, “You used to 
say that the deceased person does not receive the reward of what is recited for him and 
gifted to him [of the Magnificent Qur’Án]. [Tell me,] how is it?” 

                                                 
5555 ShÁfiÝÐs 
6666 the visitors to the graves. 
7777 Shaykh ÝIzzuddÐn ibn ÝAbdul SalÁm 
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He replied, “I used to say that in the world, but now, I have withdrawn from that since I 
saw that, with the benevolence of AllÁh �, the reward [of such recitation] definitely 
does reach the deceased person.”) 

 
33- ImÁm JalaluddÐn al-SuyÙÔÐ � says: 
 

“wa ammÁ al-qirÁ’atu ÝalÁ al-qabri, fa-jazama bi-mashrÙÝiyyati-hÁ as-ÎÁbunÁ wa ghayru-hum” 
(SharÎ al-ÑudÙr, pp. 130) 

 
(And as far as the recitation [of the Blessed Qur’Án] on the grave is concerned, our 
companions, as well as others, are absolutely certain on its legality.) 

 
34- SayyidunÁ MÁlik ibn DÐnÁr � is one of the superior AwliyÁ’. He says, “Once, on a night 

of Friday, I went to the cemetery and saw that there was a luminance over it. I thought 
that AllÁh `azza wa jalla had forgiven the dwellers of that cemetery. Then, there was a 
voice from the Unseen, “O’ MÁlik ibn DÐnÁr! This is a gift from the Muslims, sent to 
those of the graves.” 
I said, “By AllÁh taÝÁlÁ, tell me what gift the Muslims have sent.” 
 
“qÁla: ‘rajulun min al-mu’minÐna qÁma fÐ hÁdhihi ’l-laylata, fa-asbagha al-wuÃÙ’a, wa ÒallÁ 
rakÝatayni, wa qara’a fÐ-hÁ fÁtiÎata ’l-kitÁbi, wa ‘qul yÁ ayyuhÁ ’l-kÁfirÙna’, wa ‘qul huwa 
’LlÁhu aÎadun’, wa qÁla, ‘AllÁhumma innÐ qad wahabtu thawÁba-hÁ li-ahl al-maqÁbiri 
mina ’l-mu’minÐna’, fa-adkhala AllÁhu ÝalaynÁ li ’Ã-ÃiyÁ’i, wa ’n-nÙri, wa ’l-fuÒÎati, wa’s-
surÙri fÐ ’l-mashriqi wa ’l-maghribi’ ” 
 
(It [the luminance]) replied: “One man, from the Faithful, stopped [at this cemetery] 
tonight. He performed the ablution and prayed two units of prayer. In both the units, 
he recited the SÙrat al-FÁtiÎa, and [in the first he added] the “Qul YÁ AyyuhÁ ’l-KÁfirÙn” 
(SÙrat al-KÁfirÙn), and [in the second unit he added] the “Qul Huwa ’LlÁhu AÎad” 
(SÙrat al-IkhlÁÒ). Then he said, “O’ AllÁh! I have gifted the reward of it (the prayer) to 
those Faithful persons of the graves.” [It is due to this, that] AllÁh � entered upon us 
the light and the luminance and [blessed our graves with] spaciousness and bliss, in the 
east and in the west.”8888) 
 
“qÁla mÁlikun: ‘fa-lam-azal aqra’u-humÁ fÐ kulli laylati-jumuÝatin, fa-ra’aytu al-nabiyya Òall-
AllÁhu taÝÁlÁ Ýalayhi wa Áli-hÐ wa-sallama fÐ manÁmÐ yaqÙlu lÐ: ‘yÁ mÁlika ’bna dÐnÁrin, qad 
ghafara ’LlÁhu laka biÝadadi ’n-nÙri ’l-ladhÐ ahdayta-hÙ ilÁ ummatÐ, wa la-ka thawÁbu 
dhÁlika’, thumma qÁla lÐ: ‘wa banÁ ’LlÁhu la-ka baytan fÐ ’l-jannati fÐ qaÒrin yuqÁlu la-hÙ al-
munÐfu’, qultu: ‘wa mÁ al-munÐfu?’ qÁla: ‘al-maÔÁlu ÝalÁ ahli ’l-jannati’ ” 

(SharÎ al-ÑudÙr, pp. 128) 
 
(SayyidunÁ MÁlik ibn DÐnÁr says, “Thus, I incessantly performed these two units [of 
prayer] on the night of Friday. [Once] I saw the Prophet � in my dream saying to me, 
“O’ MÁlik ibn DÐnÁr! AllÁh jalla sha'nu-Hu has forgiven you [of your sins] equal to the 
amount of luminance you have gifted to my ummah, and there is an equal amount of 
reward for you. Moreover, AllÁh la-Hu ’lÝ`izzatu wa ’l-kibriyÁ’u has built for you a house 
in Paradise; it is in a palace named ‘MunÐf’.” 
I asked, “What is ‘MunÐf’?” 
He replied, “That which the people of Paradise envy upon.” ”) 

                                                 
8888 in all directions. 
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35- SayyidunÁ ÍammÁd al-MakkÐ � says, “One night, I entered the cemetery of Makkah al-

Mukarramah. I placed my head upon a grave and fell asleep. I dreamt that the people of 
the graves were sitting in a circle, so I asked them what big calamity had taken place: 
 
“qÁlÙ: ‘lÁ, wa lÁkin rajulan min ikhwÁni-nÁ qara’a ‘qul huwa ’LlÁhu aÎadun’ wa jaÝala 
thawÁbahÁ la-nÁ, fa-naÎnu naqtasimu-hÙ mundhu sanatin’ ” 

(SharÎ al-ÑudÙr, pp. 130) 
 
(They replied, “Nothing, except that one of our Muslim brothers recited the “Qul Huwa 
’LlÁhu AÎad” (SÙrat al-IkhlÁÒ) and conferred its reward on us. Thus, we are [sitting here,] 
dividing it for a year.9999””) 

 
36- SayyidunÁ Shah WaliyyullÁh al-MuÎaddith al-DehlawÐ � says: 

 
“…after this, one should recite the SÙrat “A-Lam-NashraÎ Laka” (SÙrat al-InshirÁÎ) 
three hundred and sixty times, then he should say the respective, mentioned 
supplication three hundred and sixty times, then he should recite DurÙd SharÐf ten 
times and complete the procedure. He should recite the FÁtiÎah mentioning the names 
of all the saints of the ChishtÐ cluster upon something sweet and then he should ask 
AllÁh � concerning his need. He should do likewise every day and, In ’ShÁ AllÁhu 
taÝÁlÁ, his purpose will be fulfilled in a few days.” 

(IntibÁh fÐ SalÁsili AwliyÁ’i ’LlÁh, pp.100) 
 

37-The same scholar, SayyidunÁ Shah WaliyyullÁh al-MuÎaddith al-DehlawÐ �, in another 
passage, says: 

  
 “…wa yaqra’u shay’an min al-qur’Áni li-wÁliday-hi, thumma li-shaykhi-hi, wa li-ustÁdhi-hi, 

thumma li-aÒÎÁbi-hi, wa li-ikhwÁni-hi, wa yarÙÎu arwÁÎa ’l-mu’minÐna wa ’l-mu’minÁti” 
(IntibÁh fÐ SalÁsili AwliyÁ’i ’LlÁh, pp.116) 

 
(…and he should read a portion of the Noble Qur’Án, which he should [then] confer 
the reward of to the departed souls of his parents, to his Murshid (religious guide), to 
his teachers, to his friends and to his brothers from all the male and female Faithful 
people.) 

 
38-SayyidunÁ ÝAllÁmah QÁÃÐ ThanÁ’ullÁh of PÁni Pat � says: 
 

“All the legal jurists have decreed that the reward of reciting the Blessed Qur’Án and of 
the ‘IÝtikÁf’ (religious seclusion) [and then conferring the reward thereof to the dead] are 
valid acts. ImÁm AbÙ ÍanÐfah, ImÁm al-MÁlik and ImÁm AÎmad �m also acknowledge 
this fact. Al-ÍÁfiz ShamsuddÐn ibn ÝAbdul WÁÎid has said that the Muslims, since long 
ago, gather in the cemetery and recite the Glorious Qur’Án for the sake of the dead. 
Thus, we have ‘IjmÁÝ’ (consensus) on this [issue].” 

(Tadhkirat al-MawtÁ wa ’l-QubÙr) 
 

39- SayyidunÁ ÝAllÁmah Shah ÝAbdul ÝAzÐz al-MuÎaddith al-DehlawÐ � says: 
  

                                                 
9999    It had been a year and, due to the sheer amount of the reward,  the people of the graves were still 
distributing the reward of that recitation between themselves. 
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“It is a very noble and good act to visit the graves of the pious people, [in order] to 
receive blessings from them, to ‘ÏÒÁl al-ThawÁb’ (confer religious reward) upon them, to 
recite the Majestic Qur’Án there, to supplicate goodness for them and to distribute food 
and something sweet in their honour. The scholars are unanimous (there is ‘IjmÁÝ’) on 
this issue.” 

(FatÁwÁ ÝAzÐzÐ) 
 
 
To perform the ‘TasbÐÎTo perform the ‘TasbÐÎTo perform the ‘TasbÐÎTo perform the ‘TasbÐÎ’ and recite the ‘Kalimah’ on behalf of the deceased’ and recite the ‘Kalimah’ on behalf of the deceased’ and recite the ‘Kalimah’ on behalf of the deceased’ and recite the ‘Kalimah’ on behalf of the deceased    
 

40- SayyidunÁ JÁbir � says, “When [SayyidunÁ] SaÝd ibn MaÝÁdh � passed away, we 
performed the funeral prayer alongside the Blessed Messenger �. He was then lowered 
into the grave and [his body] was covered with earth. After that, the Noble Apostle [�] 
began to recite the ‘TakbÐr’ (exaltation of AllÁh �) and the ‘TasbÐÎ’ (praise of AllÁh �). 
We joined him in [this] recitation, which went on for a long time. 

 
 “fa-qÐla: ‘yÁ rasÙla ’LlÁhi, li-ma sabbaÎta thumma kabbarta?’ qÁla: ‘la-qad taÃÁyyaqa ÝalÁ 

hÁdhÁ al-Ýabd al-ÒÁliÎi qabruh-hu ÎattÁ farraja-hu  AllÁhu Ýan-hu’ ” 
(MishkÁt, pp. 26) 

 
(Then, someone asked, “O’ Messenger of AllÁh �! Why did you say the TakbÐr and the 
TasbÐÎ?” 
He replied, “The grave had become contracted for this pious servant (of AllÁh taÝÁlÁ). (It 
is due to our TasbÐÎ and TakbÐr that) AllÁh � has made it spacious for him.”) 

 
This ÎadÐth tells us very clearly the TasbÐÎ (praise of AllÁh �) and the TakbÐr (exaltation of 
AllÁh �) by the Beloved Messenger MuÎammad � and by his Companions � over a grave. 
One need not be a genius, thereby, to understand the issue of the saying of the AdhÁn (call to 
prayer) either, over a grave, shortly after a burial. 
 

41- SayyidunÁ ibn ÝAbbÁs � says that the Great Messenger � passed by a couple of graves 
and said, “These two persons in the graves are in punishment, and it10101010 is not due to a 
big sin, but rather, that one was not cautious of splashes during urination whilst the 
other was a backbiter.” 

 
 “thumma akhadha jarÐdatan raÔabatan, fa-shaqqa-hÁ bi-niÒfayni, thumma gharaza fÐ kulli 

qabrin-wÁÎidatin, qÁlÙ: ‘yÁ rasÙla ’LlÁhi, li-ma ÒanaÝta hÁdhÁ?’ fa-qÁla: ‘laÝalla-hu an-
yukhaffifa Ýan-humÁ mÁ lam-yaybisaa’ ” 

(Agreed Upon; MishkÁt, pp. 46) 
 
 (He then took a fresh branch [of date-palm] and split it in two halves. He then fixed one 

on each grave. They11111111 asked, “ O’ Messenger of AllÁh �! Why have you done this?” 
 (The Messenger �) replied, “Because their punishment will be lessened so long as they 

remain fresh.”) 
 
We may note a number of important points in this ÎadÐth : 

1- That nothing of the ‘Barzakh’ (life in the grave) is hidden from the Messenger 
MuÎammad �, 

                                                 
10101010 the punishment 
11111111 the Companions � 
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2- That the Messenger � had perfect knowledge of those particular sins due to which the 
deceased persons were being punished, 

3- That the Merciful Messenger � declared the placing of fresh branches on a grave as a 
means of reduction in punishment by personally doing such an act. 

 
We may ask, whether it was only the branches that were a means of the concession in 
punishment for those in the graves, or whether there was something else besides them. If we 
take the branches as the sole means of the lessening of punishment, then they would act for the 
same purpose (just as effectively) even after drying out. But rather, that is not the case. This 
shows that means for the concession in punishment in the grave is not the branches alone, but 
the TasbÐÎ (praise of AllÁh � ), as made by the branches. The verse of the Noble Qur’Án “wa in-
min shay’in illÁ yusabbiÎu bi-Îamdi-HÐ …” tells us that everything praises AllÁh jalla sha'nu-Hu, 
and because branches die when they go dry, meaning their cessation of TasbÐÎ, this proves that 
the means of the easing of the punishment in the grave is the TasbÐÎ of the (fresh) branches and 
not the branches themselves.  
 
If, therefore, the TasbÐÎ done by branches of trees is a means of a concession in the punishment 
for a deceased person in the grave, then, and beyond any doubt whatsoever, the TasbÐÎ made by 
us, that is the humans, is definitely a means for the easement in punishment for those in the 
grave, as is evident in ÎadÐth No. 40. 
 
Furthermore, this also proves the permissibility of the placing of (fresh) flowers on graves, 
because just as (fresh) branches of date-palms do the TasbÐÎ (of AllÁh �), so do fresh flowers. 
 
Some people say that the Messenger � placed fresh branches to help alleviate the punishment 
of those in the graves. They take this point to attack us, saying that we place flowers on graves 
of the AwliyÁ AlÁh (friends of AllÁh taÝÁlÁ ) believing that they are in punishment, and that we 
place flowers to help ease their punishment. The simple answer to this query is that the TasbÐÎ 
does not only prove useful to those who are being punished, but also for those who have been 
divinely blessed. If the TasbÐÎ is, on the one hand, a means for the easement in punishment to 
him who is being punished in the grave, then it is also, on the other hand, a means of 
happiness and elevation of status to him who is in the state of diving mercy. 
 
Many a ÑaÎÁbÐ12121212 � and WalÐ13131313 have, at the times of their demise, willed to have fresh branches 
of date-palms placed on their graves. What were we to know what such sick people14141414 would 
regard of them! 
 
Shah ÝAbdul ÝAzÐz al-MuÎaddith al-DehlawÐ � says, “The placing of flowers and (the placing 
of) something with fragrance on a grave is a means of bliss for the one in the grave, and it is 
legally proven in IslÁm as valid.” 

(FatÁwÁ ÝAzÐzÐ – Part One) 
 

42- ImÁm RabbÁnÐ, Mujaddid Alf ThÁnÐ, Shaykh AÎmad FarÙqÐ SirhindÐ � says: 
 

“Tell friends and companions to recite the Kalimah (Óayyiba)15151515 “LÁ ilÁha illa ’LlÁhu…” 
seventy thousand (70,000) times for the sake of the deceased KhwÁjah MuÎammad 

                                                 
12121212 Companion of the Blessed Messenger MuÎammad � 
13131313    Saint, or Friend of AllÁh � 
14141414    those who reject the AwliyÁ’ 
15151515 LÁ ilÁha illa ’LlÁhu muÎammadu ’r-rasÙlu’LlÁh. 
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ÑÁdiq, and to recite it seventy thousand (70,000) times for his late sister, Umm 
KulthÙm. (Ask them to) confer the reward of (the recitation of) seventy thousand 
(70,000) Kalimah (Óayyiba) to the soul of one, and to confer the reward of (the 
recitation of) seventy thousand (70,000) Kalimah (Óayyiba) to the soul of the other. I ask 
friends to supplicate (to AllÁh �) in their favour.” 

(MaktÙbÁt SharÐf) 
 

43- MuÎammad QÁsim NanotvÐ, the founder of the School of Deoband, says: 
 

“The colour (of the face) of one of the disciples of SayyidunÁ Junayd � suddenly 
changed. He16161616 asked the reason and he replied that he, by way of revelation, sees his 
mother in Hell. SayyidunÁ Junayd � had, some time ago, recited the Kalimah (Óayyiba) 
one hundred and fifty thousand times. Silently, he conferred the reward thereof to the 
mother of that disciple, without letting him know, in the faith that, according to some 
reports, the reward to such an amount of Kalimah (Óayyiba) recitation is a definite 
pardon. With that, he saw that the disciple was now looking very cheerful (and in high 
spirits). SayyidunÁ Junayd � asked the reason, again. He replied that he now saw his 
mother in Paradise. He17171717 then said that he had come to know of the truth of the 
disciple’s revelation by way of ÎadÐth, and (now) the truthfulness of the ÎadÐth had been 
proven by his revelation.” 

(TaÎdhÐr al-NÁss) 
 

Financial FormFinancial FormFinancial FormFinancial Forms of Worships of Worships of Worships of Worship    
To giveTo giveTo giveTo give ‘Ñadaqah’ ( alms) and ‘KhayrÁ ‘Ñadaqah’ ( alms) and ‘KhayrÁ ‘Ñadaqah’ ( alms) and ‘KhayrÁ ‘Ñadaqah’ ( alms) and ‘KhayrÁt’ (charity) for the sake of the deceased:t’ (charity) for the sake of the deceased:t’ (charity) for the sake of the deceased:t’ (charity) for the sake of the deceased:    
 

44- Ummu ’l-Mu’minÐn (Mother of the Faithful) Sayyidah ÝÀ’ishah al-ÑiddÐqah raÃiy-AllÁhu 
taÝÁlÁ ÝanhÁ says that once someone said to the Messenger �, “O’ Messenger of AllÁh! 
My mother died suddenly without having made any will. I think she would have 
definitely given Ñadaqah (alms) if she had been able to speak.  

 “fa-hal la-hÁ ajrun in taÒÒadaqtu? qÁla: ‘naÝam’ ”” 
(Muslim, KitÁb al-ZakÁh; BukhÁrÐ, KitÁb al-WaÒÁyÁ; MuwaÔÔÁ’ ImÁm al-MÁlik; AbÙ DÁwÙd) 
 
 (“If I give alms for her sake, will she receive the reward thereof?” 
 He replied, “Yes.”)  
 
45- The mother of SayyidunÁ SaÝd ibn ÝUbÁdah � passed away, so he asked the Beloved 

Messenger �: 
 
 “yÁ rasÙl-AllÁhi, hal yanfaÝu-hÁ an ataÒaddaqa Ýan-hÁ? fa-qÁla rasÙlu ’LlÁhi �a: ‘naÝam’, fa-

qÁla: ‘ÎÁ’iÔun kadhÁ wa kadhÁ Òadaqatun Ýan-hÁ’ ” 
(BukhÁrÐ; NÁsÁ’Ð, KitÁb al-WaÒÁyÁ; MuwaÔÔÁ’, KitÁb al-AqÃiyah) 

 
 (“O’ Messenger of AllÁh �! Will it benefit her if I give alms on her behalf?” 
 The Messenger of AllÁh � said, “Yes.” 
 SayyidunÁ SaÝd � (then) said, “My so-and-so a garden is (given as) alms on her behalf.”) 
 

                                                 
16161616 SayyidunÁ Junayd � 
17171717    SayyidunÁ Junayd � 
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46- SayyidunÁ ibn `AbbÁs � says that once a person came and told the Blessed Messenger 
� that his mother had died. (He said): 

  
 “a yanfaÝu-hÁ in taÒaddaqtu Ýan-hÁ? qÁla: ‘naÝam’, qÁla: ‘fa-inna lÐ mikhrÁnan, wa ush’hidu-

ka innÐ qad taÒaddaqtu Ýan-hÁ’ ” 
(TirmidhÐ, KitÁb al-ZakÁh) 

 
 (“Will she receive benefit if I give alms on her behalf?” 
 (The Messenger �) replied, “Yes.” 
 (Then that person) said, “I have a garden and I declare you a witness that I have given it 

as alms on her behalf.”) 
 
It is proven from the above three (3) ÎadÐths that if anyone from the relatives of a deceased one 
gives in charity or as alms on behalf of the latter, then the deceased one receives the benefit of 
that spending. 
 

47- SayyidunÁ SaÝd ibn ÝUbÁdah � came to the Prophet � and said: “O’ Messenger of AllÁh 
�! My mother has passed away. 

 
 “fa-ayyu al-Òadaqati afÃalu? qÁla: ‘al-mÁ’u’, fa-Îafara bi’ran, wa qÁla: ‘hÁdhihÐ li-ummi-

saÝdin’ ” 
(Abu DawÙd, KitÁb al-ZakÁh) 

 
 (So, which [type of] charity is better [that I may perform for my mother]?” 
 [The Messenger �] replied, “Water.” 
 Therefore, he dug a well and announced, “This is for the Mother of SaÝd”) 

 
It is worth noting here that such an honourable ÑaÎÁbÐ as SayyidunÁ Sa`d radhiy-Allaahu 
ta`aalaa `anhu says, “hÁdhihÐ li-ummi-saÝd” (This [well] is for the Mother of Sa`d, i.e. his own 
mother). In other words, that well had been dug for the sake of conferring reward to her soul. 
This proves, directly, that if a donation is made to confer the reward thereof to the soul of a 
deceased person and the name of that person is mentioned, then that donation is certainly not 
ÍarÁm (unlawful). Examples are such as saying that this ‘SabÐl’ is for SayyidunÁ ImÁm Íusayn 
and the martyrs of KerbalÁ � or that such food is for the SaÎÁbah �, or for the Ahl al-Bayt 
(those of the household of the Noble Messenger �), or for al-Ghawth al-AÝÛam18181818 �, or for 
KhwÁjah GharÐb NawÁz19191919 �, etc. Such SabÐl and such food or drink will definitely not be 
ÍarÁm. If it were to be ÍarÁm, then we would have to declare the water of the well that 
SayyidunÁ SaÝd � dug as ÍarÁm, whereas the Blessed Prophet �, as well as the ÑaÎÁbah �, and 
after them, the TÁbiÝÙn20202020 �, then the TÁbiÝÙ al-TÁbiÝÐn21212121 � and also the people of MadÐna al-
Munawwarah drank from that well. Can any Muslim dare to say that such pious people drank 
water that was ÍarÁm? May AllÁh taÝÁlÁ protect us from saying so! No Muslim can ever say 
such a thing. 
If the water of the well for which it had been announced that it was for the mother of SaÝd � is 
lawful and good, according to the Crown of Creation, the Prophet Muhammad � and his 
ÑaÎÁbah �, then likewise, the water of any SabÐl for which it has been pronounced that it is for 

                                                 
18181818 al-Sayyid ÝAbdul QÁdir al-JÐlÁnÐ al-BaghdÁdÐ � 
19191919 KhwÁjah MoÝÐnuddÐn Íasan ChishtÐ AjmerÐ � 
20202020 the generation of Muslims succeeding the ÑaÎÁbah � 
21212121    the generation of Muslims succeeding the TÁbiÝÙn � 
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ImÁm Íussain � and for the martyrs of KerbalÁ �, or that any donation is for so-and-so a 
Mu’min, then that also is, according to the Muslims, ÍalÁl (lawful) and good. 
 

48- SayyidunÁ ÑÁliÎ ibn Dirham � says, “We went on Îajj to Makkah al-Mukarramah where 
we met SayyidunÁ Ahu Hurayrah �. He said to us, “Near your city of Basrah, there is a 
village called ‘Uballah’. In it, there is a mosque called Masjid ÝIshÁr. Which one of you 
promises to perform two (2) or four (4) units of prayer for me? 

 
 “wa yaqÙlu ‘hÁdhihÐ li-abÐ hurayrata’ ” 

(MishkÁt, pp.468) 
 
 (and then say, “This is for Abu Hurayrah””) 

 
SayyidunÁ Abu Hurayrah � narrated that he heard the Beloved Messenger � say that on the 
day of the Occurrence, the Resurrection and the Judgement,22222222 AllÁh la-Hu ’l-Ýizzatu wa ’l-
kibriyÁ’u will raise the martyrs from the Masjid ÝIshÁr, and they will be with the martyrs of 
Badr. 
 
In this ÎadÐth, a great ÑaÎÁbÐ � of the Messenger � is requesting another to perform optional 
prayer for him and to say, “hÁdhihÐ ‘li-abÐ hurayrata’ ” that this prayer is for Abu Hurayrah �, 
i.e. the reward of this prayer is for him. This proves the conferring of the reward of physical 
worship of one person to another, be the latter dead or alive. 
 
Nevertheless, the mentioning of the name on whom such reward is to be conferred is a must. 
This ÎadÐth also proves that worshipping at those places that enjoy a specific sanctity is an act 
of great virtue, and the worshipper entitled to great reward. 

 
49- SayyidunÁ ÝAbdullÁh ibn ÝUmar � reports that the Great Messenger � said: 
 
 “idhÁ taÒaddaqa aÎadu-kum bi-Òadaqatin taÔawwuÝan, fa-yajÝala-hÁ Ýan abaway-hi, fa-yakÙnu 

la-humÁ ajru-humÁ, wa-lÁ yantaqiÒu min-ajri-hÐ shay’an” 
(ÓabarÁni AwsaÔ; SharÎ al-ÑudÙr, pp.129) 

 
 (When any of you gives in supererogatory charity, he should transfer it (the reward 

thereof) to his parents. Thus, its reward will be given to both of them [in full], and the 
one who gives that charity will not lose anything [of the reward for himself].) 

 
50- It has been reported that SayyidunÁ Anas � says that the Blessed Messenger � said that 

whenever the family members of one who has passed away give in charity and good 
causes on his behalf, the Archangel SayyidunÁ JibrÁ’Ðl Ýalayhi’s-salÁm takes that charity in 
a tray of light to the grave of that particular person, and says: 

 
 “ ‘yÁ ÒÁÎiba ’l-qabri ’l-ÝamÐqi, hÁdhihÐ hadiyyatun ahda-hÁ ilay-ka ahlu-ka, fa-aqbil-hÁ’, fa-

tadkhulu Ýalayhi, fa-yafraÎu bi-hÁ, wa yastabshiru, wa yaÎzunu jÐrÁnu-hu al-ladhÐna lam 
yuhdaa ilay-him shay’un” 

(SharÎ al-ÑudÙr, pp.129) 
 

                                                 
22222222 the Last Day. 
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 (“O’ you in the deep grave! This is a gift that your family members have sent you, so 
accept it.” It is then given to him and he becomes joyful and tells others about it. His 
neighbours who have not been sent anything [as a similar gift] become sorrowful.) 

 
51- SayyidunÁ Anas � says that he asked the Beloved Messenger � whether the dead receive 

the [benefits of] charity, Îajj, etc. that we do for them.  
 
 “fa-qÁla: ‘inna-hÙ yaÒilu ilay-him wa yafraÎÙna bi-hÐ kamÁ yafraÎu aÎadukum bi ’l-hadiyyati’ 

” 
(Musnad ImÁm AÎmad) 

 
 ((The Noble Apostle �) replied, “Definitely, this reaches them and they rejoice in it just 

as any of you rejoice at the receiving of a gift.”) 
 
52- The author of the ‘TafsÐr KhÁzin’, namely, ÝAllÁmah ÝAlÁ’udddÐn ÝAlÐ ibn MuÎammad 

al-BaghdÁdÐ [�] says: 
 
 “inna al-Òadaqata Ýan al--mayyiti tanfaÝu al-mayyita, wa yaÒilu-hÙ thawÁbu-hÁ, wa huwa 

ijmÁÝu ‘l-ulamÁ’(i)” 
(TafsÐr KhÁzin) 

 
 (Indeed, the charity given on behalf of the deceased benefits the deceased, and its reward 

reaches him. The scholars have a consensus on this issue.) 
 
53- SayyidunÁ Shah WaliyyullÁh al-MuÎaddith al-DehlawÐ � says: 
 
 “There is nothing wrong with cooking and eating creamed rice at the ‘FÁtiÎah’ (reward-

sending function) of a saint with the intention of conferring reward to him; this is 
permissible. If such a reward-sending function is held then the wealthy are also allowed 
to eat.” 

(Zubdat al-NaÒÁ’iÎ, pp. 132) 
 
54- SayyidunÁ Shah ÝAbdul ÝAzÐz al-MuÎaddith al-DehlawÐ � says: 
 
 “Food that is cooked for (charity to confer its reward to) ImÁm Íasan and ImÁm 

Íusayn �, and the ‘Qul’ and the ‘FÁtiÎah’, etc. are recited over it, it becomes full of 
blessings and is good for you.” 

(FatÁwÁ ÝAzÐzÐ) 
 
55- The author of ‘Taqwiyyat al-ÏmÁn’, IsmÁ’Ðl DehlawÐ says: 
 
 “Every type of worship that a Muslim performs, and confers its reward to one who has 

passed away, and [also] supplicates to AllÁh taÝÁlÁ for his sake, this is an excellent and 
virtuous act. Furthermore, there is no doubt in the excellence of performing the 
customary functions for the FÁtiÎah, the ‘ÝUrs’ (death anniversary) and the ‘Ñadaqah’.” 

(SirÁt-e-MustaqÐm, pp. 55) 
 
56- In another place he says: 
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 “None should think bad of the food and FÁtiÎah for the sake of the dead, but rather, 
this is a great and outstanding act.” 

(SirÁt-e-MustaqÐm, pp. 64) 
 
57- Here we present the ‘FatwÁ’ (religious decree) of Ashraf ÝAli ThanvÐ on the issue of ÏsÁl 

al-ThawÁb or ‘the conferring of reward to the dead’: 
 
 Question- It is sometimes feared that if one confers the reward of his own noble act to 

someone else, then what is left (of the benefit) for himself? Therefore, do the dead 
[really] receive the benefit [of the noble act of another]? Please satisfy me by clarifying 
this to me. 

 
 Answer- “fÐ sharÎ al-ÒudÙri bi-takhrÐj al-ÔabarÁnÐ Ýan abÐ Ýamrin, wa qÁla rasÙlu’LlÁhi �: 

‘idhÁ taÒaddaqa aÎadu-kum Òadaqatan taÔawwuÝan, fa-yajÝal-hÁ Ýan abaway-hi, fa-yakÙnu la-
humÁ ajru-hÁ, wa lÁ yunqaÒu min ajri-hÐ shay’an’ ” 

 This ÎadÐth tells us that after one has conferred the reward, its full equivalent value still 
remains with him. Another ÎadÐth in the ÑaÎiÎ al-Muslim ‘man sanna sunnatan 
Îasanatan’ also supports this ÎadÐth. 

(ImdÁd al-FatÁwÁ, part 5, pp. 399) 
 
 

To make sacrifice or to free a slave on behalf of the deceased:To make sacrifice or to free a slave on behalf of the deceased:To make sacrifice or to free a slave on behalf of the deceased:To make sacrifice or to free a slave on behalf of the deceased:    
  
 58- Sayyidah ÝÀ’ishah al-ÑiddÐqah raÃiy-AllÁhu taÝÁlÁ ÝanhÁ reports that the Noble Apostle � 

slaughtered a ram and said: 
   
  “AllÁhumma taqabbal min muÎammadin, wa Áli-muÎammadin, wa min ummati-

muÎammadin (�a) ” 
(Muslim; Abu DÁwÙd, KitÁb al-AÃÁÎÐ) 

 
  (O’ AllÁh! Accept [this sacrifice] on behalf of MuÎammad, on behalf of the household 

of MuÎammad and on behalf of the followers of MuÎammad �.) 
  

59- It was reported by SayyidunÁ JÁbir �u that the Blessed Messenger � slaughtered a ram 
and said: 

  
“hÁdhÁ Ýan-nÐ, wa Ýan man lam-yuÃaÎÎÐ min ummatÐ  ” 

(Adu DÁwÙd, KitÁb al-AÃÁÎÐ) 
 
(This [sacrifice] is on my behalf and on the behalf of that person, from my followers, 
who has not sacrificed [anything of his own behalf].) 

 
60- SayyidunÁ Íanash � says that he saw SayyidunÁ ÝAlÐ karram-AllÁhu wajha-hu al-karÐm 

slaughtering two (2) animals, therefore he asked him why he was doing so. SayyidunÁ 
ÝAlÐ karram-AllÁhu wajha-hu al-karÐm replied: 

 
“anna rasÙla ’LlÁhi �a awÒÁ-nÐ an-uÃaÎÎiya Ýanhu, fa-ana uÃaÎÎÐ Ýanhu” 

(BukhÁrÐ, KitÁb al-ÂaÎÁyÁ; TirmidhÐ; Abu DÁwÙd) 
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(The Messenger of AllÁh � made a will to me that I make a sacrifice on his behalf, 
therefore I am making a sacrifice on his behalf.) 

 
The above three (3) traditions prove that the act of one person may benefit another. We see that 
the Beloved Prophet � sacrificed animals on behalf of his descendents as well as on behalf of 
his Ummah. Moreover, he also asked SayyidunÁ ÝAlÐ karram-AllÁhu wajha-hu al-karÐm to 
sacrifice an animal on his behalf, and the obedience of SayyidunÁ ÝAlÐ karram-AllÁhu wajha-hu 
al-karÐm in this regard is more than enough to prove that the act of one who is alive is 
beneficial and helpful to that person who has passed away. 
 

61- SayyidunÁ Zayd ibn Aslam � says: 
 

“jÁ’a rajulun ilÁ al-nabiyyi �a fa-qÁla: ‘yÁ rasÙla ’LlÁhi, aÝtiqu Ýan abÐ wa qad maata?’, qÁla: 
‘naÝam’ ” 

(SharÎ al-ÑudÙr, pp. 129) 
 
(A person came to the Prophet � and asked, “O’ Messenger of AllÁh �! My father has 
died. May I free a slave on his behalf?” 
(The Beloved Messenger �) replied, “Yes.”) 
 

62- SayyidunÁ Abu JaÝfar � says: 
 

“anna al-Îasana wa al-Îusayna � kÁnÁ yuÝtiqÁni Ýan Ýaliyyin baÝda mawti-hÐ ” 
(SharÎ al-ÑudÙr, pp. 129) 

 
(Íasan and Íusayn � would free slaves on behalf of (their father) SayyidunÁ ÝAlÐ 
karram-AllÁhu wajha-hu al-karÐm after he had passed away.) 

 
 
The ‘Ñadaqah JÁThe ‘Ñadaqah JÁThe ‘Ñadaqah JÁThe ‘Ñadaqah JÁririririyah’ (Continuous Charity):yah’ (Continuous Charity):yah’ (Continuous Charity):yah’ (Continuous Charity):    
 

63- SayyidunÁ Abu Hurayrah � says that the Messenger of AllÁh � said that a believer’s 
actions stop when he passes away. Nevertheless, there are seven (7) articles of which he 
continues to receive the reward and benefit of. (They are): 

 
i- If he has taught religious knowledge to someone, as long as that knowledge 

remains, he shall continue to receive equal reward, 
ii- If he leaves behind pious and righteous offspring that prays for him, 
iii- If he leaves behind (a copy of) the Noble Qur’Án, 
iv- If he has erected a masjid, 
v- If he has built a tavern for the benefit of travellers to rest in, 
vi- If he has dug a well or a stream, etc., 
vii- If he has given a Òadaqah (in charity) in his life, 
So long as these articles exist and remain, he shall continue to receive due reward. 

(SharÎ al-ÑudÙr) 
 
 
ConclusionConclusionConclusionConclusion:::: 
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All of the evidences that we have given from the Qur’Án, the Sunnah and the Scholars prove the 
deceased persons’ reception of the reward of physical, financial and combined types of worship 
done by those alive. The entire Ummah has a consensus and an agreement on this issue. 
This conferring of reward becomes a means of forgiveness for the sins of the sinful, and a 
means of the elevation of status for the righteous. The conferrer of the reward (the doer of the 
noble act) receives his own full reward that he is entitled to whilst the one whom the reward is 
conferred to also receives an equal amount. 
 
 
To hold religious functions such as tTo hold religious functions such as tTo hold religious functions such as tTo hold religious functions such as the ‘Soyum’ (the Third), the ‘SÁtwÁn’ (the Seventh), the he ‘Soyum’ (the Third), the ‘SÁtwÁn’ (the Seventh), the he ‘Soyum’ (the Third), the ‘SÁtwÁn’ (the Seventh), the he ‘Soyum’ (the Third), the ‘SÁtwÁn’ (the Seventh), the 
‘GyÁrahvÐ‘GyÁrahvÐ‘GyÁrahvÐ‘GyÁrahvÐn’ (the Eleventh), the n’ (the Eleventh), the n’ (the Eleventh), the n’ (the Eleventh), the ‘Chehlum’ (the Fortieth), the ‘Ý‘Chehlum’ (the Fortieth), the ‘Ý‘Chehlum’ (the Fortieth), the ‘Ý‘Chehlum’ (the Fortieth), the ‘ÝUrs’ (the Annual AnniUrs’ (the Annual AnniUrs’ (the Annual AnniUrs’ (the Annual Anniversary), versary), versary), versary), 
etc. for the deceased:etc. for the deceased:etc. for the deceased:etc. for the deceased:    
 
Now that we have satisfactorily dealt with and understood the issue of ÏÒÁl al-ThawÁb or ÏsÁl-e-
SawÁb (the sending/conferring of reward) in the light of the Qur’Án and the Sunnah, it will be 
easier for us to know that holding various religious functions for the deceased such as the 
Soyum (the Third), the Chehlum (the Fortieth) and the ÝUrs (the Annual Anniversary), etc. are all 
legally valid and permissible. 
 
Normally, when one dies, he is mourned for three (3) days. Even the scholars and saints have 
mourned for three (3) days. Before wrapping up the mourning at the end of the third day, the 
family and friends of the deceased person mutually give something in the way of Òadaqah and 
khayrÁt (alms and charity), they read some portions of the Blessed Qur’aan and they bless the 
reward of it all to the departed soul of the deceased person. The name of this function has 
come to be known as the ‘TÐjÁ’ or the Soyum ( meaning, the ‘Third’). 
 
The family, friends and well-wishers of SayyidunÁ Shah WaliyyullÁh al-MuÎaddith al-DehlawÐ 
� held a TÐjÁ (Third) in his honour. SayyidunÁ Shah ÝAbdul ÝAzÐz al-MuÎaddith al-DehlawÐ � 
writes: 
   

“On the third day, the crowd of people was so large that words are not enough to 
describe it. There must have been 81 completions of the Glorious Qur’Án, maybe more, 
and the amount of times that the ‘Kalimah Tayyibah’ was recited is incalculable!” 

(MalfÙzÁt-e-ÝAzÐzÐ, pp. 55) 
 
SayyidunÁ ÓÁ’Ùs � says: 
 

“inna al-mawtÁ yuftanÙna fÐ qubÙri-him sabÝan, fa-kÁnÙ yastaÎibbÙna an-yuÔÝama Ýan-
hum tilka ’l-ayyÁmi” 

(SharÎ al-ÑudÙr, pp. 57; AbÙ NaÝÐm fÐ al-Íilyah, ImÁm AÎmad fÐ al-Zuhd) 
 
(Indeed, the deceased persons are tested for seven (7) days in their graves. Hence, the 
ÑaÎÁbah � would prefer that others be fed on behalf of that deceased person during 
those (seven) days.) 

 
Shaykh al-MuÎaddithÐn Shah ÝAbdul Íaqq al-MuÎaddith al-DehlawÐ � says: 
 

“ Ñadaqah  should be given up to seven (7) days after the death of the deceased.” 
(AshiÝat al-LumuÝÁt – SharÎ MishkÁt) 
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Scholars and saints say that the soul of the deceased remains in a special contact with the home 
for up to forty (40) days. The Beloved Prophet � is reported to have said that when a Mu’min 
dies, those portions of the earth where he would worship, those doors of the heavens 
wherefrom his noble actions would enter and from where his livelihood would descend to him, 
they cry for him for forty (40) days. (SharÎ al-ÑudÙr pp. 24). 
 
This is why many scholars and saints have conferred reward to the soul of a deceased person 
continuously for forty (40) days! 
 
The basis of all this is that the Greatest Prophet � made Òadaqah (gave in charity), for the 
Greatest Martyr (Sayyid al-ShuhadÁ’), SayyidunÁ al-AmÐr Íamzah � on the third day, the tenth 
day, the fortieth day, the sixth month and one year following his martyrdom. (kadhÁ fÐ al-
AnwÁr al-SÁtiÝah maÝziyan ilÁ MajmÙÝÁt al-RiwÁyÁt, ÍÁshiyat KhazÁnat al-RiwÁyÁt). 
 
This proves that the customary religious functions of the TÐjÁ or Soyum (the Third), the SÁtwÁn 
(the Seventh), the GyÁrahvÐn (the Eleventh), the Chehlum (the Fortieth) and the ÝUrs, etc. are all 
different names for ÏÒÁl al-ThawÁb and are, therefore, permissible in IslÁm. To call such 
functions as ‘BidÝah Sayyi`ah’ or ‘Biddat-i-Sayyi’a’ (evil innovations) or a waste of time is itself 
a loss of way and a folly. 
 
 
To place foodTo place foodTo place foodTo place food and to recite the Word of AllÁ and to recite the Word of AllÁ and to recite the Word of AllÁ and to recite the Word of AllÁh h h h � o o o overververver it: it: it: it:    
 
SayyidunÁ Anas � narrates that when the Blessed Messenger � married Sayyidah Zaynab raÃiy-
AllÁhu taÝÁlÁ ÝanhÁ, my mother (Sayyidah Umm SalÐm raÃiy-AllÁhu taÝÁlÁ ÝanhÁ ) cooked some 
food as a gift and had me deliver it to the Noble Apostle �, stating that I should pass her salÁm 
(regards) onto him and to also request him to accept what little she could offer at that time. 
Accordingly, I delivered the food to him and passed him the salÁm from my mother as well as 
the message she had asked me to convey. The Messenger of Peace � replied, “O’ Anas, place it23232323 
down and call so-and-so…” 
I did as I was told and I continued calling [whomsoever the Messenger �  was commanding me 
to call] until three hundred (300) people had gathered. 
 

“fa-ra’aytu al-nabiyya �a la-yaÃaÝu yada-hu ÝalÁ tilka al-haysati wa takallama bi-mÁ 
shÁ’Á” 
 
(Thus, I saw the Prophet � place his blessed hand on the food and recited whatever he 
wanted to recite.) 

 
Consequently, that food became so absorbed with blessings that everyone’s hunger was 
satisfied. He then [turned to me and] said, “Take the leftovers of the food away.” 
When I saw the leftovers of the food, it was impossible for me to make out whether the food I 
had brought was more [in quantity] or this! 

(BukhÁrÐ; Muslim; MishkÁt, pp. 539) 
 
This ÎadÐth proves that the Beloved Messenger � placed food in front of himself and recited 
over it whatever he wanted to recite and the blessings thereof were immense! 
 

                                                 
23232323 the food. 
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SayyidunÁ Abu Hurayrah � says that during the battle of TabÙk, the Muslim army was 
frustrated with hunger. SayyidunÁ ÝUmar � asked the Great Prophet �, “YÁ RasÙla ’LlÁh (O’ 
Messenger of AllÁh) �! Please send for the supplies [of food] that we have remaining and make 
a prayer of blessings over it.” 
He24242424 had the dining-mat laid out and called for the remaining amount of food. Some of the 
Companions � brought a handful of dates; others brought pieces of bread whilst some had 
beans, etc. In short, whoever had whatever bits of food left over, he brought it, and soon there 
was a small gathering of food.  
 

“fa-daÝÁ rasÙlu ’LlÁhi � bi ’l-barakati, thumma qÁla: ‘khudhÙ fee awÝiyatikum’ ” 
(MishkÁt, pp. 538) 

 
(Then the Messenger of Allaah sall-Allaahu ta`aalaa `alayhi wa-sallam prayed for mercy 
and then said, “Fill your tiffin carriers.”) 

 
Naturally, there was so much blessing in those scraps of food [as a consequence of that 
supplication] that the whole of the Muslim army had filled their tiffin carriers, had filled their 
stomachs and there was still much food remaining. He then said, “I testify that there is none 
worthy of worship except AllÁh, and I am His Messenger.” 
 
This ÎadÐth proves that the Great Messenger � had food placed in front of himself and prayed 
for blessings.  
 
There are many other ÎadÐths regarding this same topic of discussion, but these two (2) ÎadÐths 
should be more than enough to prove our point. These two (2) ÎadÐths validate the 
permissibility of the placing of food in front of oneself and making a prayer over it. 
 
 
ConclusionConclusionConclusionConclusion: 
 
We present this issue of ÏÒÁl al-ThawÁb (the sending/conferring of reward) to our readers in the 
hope that they will understand its importance. The solid documentary proof we have provided 
should help the readers in estimating the level of ignorance, misunderstanding, short-
sightedness and narrow-mindedness of those who claim the FÁtiÎah-KhwÁnÐ as an absurdity or a 
BidÝah Sayyi`ah, or Biddat-e-Sayyi’a (evil innovations), in order to hinder Muslims from 
performing such-like IslÁmic customs, and it should also help in exposing the negative stance 
of those who reject the existence of any proof [on any IslÁmic issue] due to their ignorance of 
facts and their biased approach against the Truth. We also hope that the evidences given here 
are sufficient to prove the Truth of IslÁm. 
 
 
 
 
The Procedure for the The Procedure for the The Procedure for the The Procedure for the FÁtiÎahFÁtiÎahFÁtiÎahFÁtiÎah----KhwÁnÐKhwÁnÐKhwÁnÐKhwÁnÐ    and theand theand theand the    ÏÒÁl alÏÒÁl alÏÒÁl alÏÒÁl al----ThawÁbThawÁbThawÁbThawÁb o o o or r r r ÏÒalÏÒalÏÒalÏÒal----eeee----SawÁbSawÁbSawÁbSawÁb    
 
When one desires to confer the reward of a particular type of worship, he should complete that 
worship and say: “O’ AllÁh jalla sha’nu-Ka, accept my worship and send its reward to the soul 
of so-and-so by the mediation of your Beloved Messenger MuÎammad �.” 
 
                                                 
24242424    The Beloved Messenger � 
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The Normal Procedure for the The Normal Procedure for the The Normal Procedure for the The Normal Procedure for the FÁtiÎahFÁtiÎahFÁtiÎahFÁtiÎah----KhwÁnÐ KhwÁnÐ KhwÁnÐ KhwÁnÐ ::::    
 
One should firstly recite a chapter or a unit of the Glorious Qur’Án. Then, the SÁrat al-KÁfirÙn 
once (1), the SÙrat al-IkhlÁÒ thrice (3), the SÙrat al-Falaq once (1), the SÙrat al-NÁss once (1), the 
SÙrat al-FÁtiÎa once(1), then the first few verses of the SÙrat al-Baqarah till “humu ’l-mufliÎÙn” 
are recited. After that: 
 

“inna raÎmata ’LlÁhi qareebun mina ’l-muhsinÐn(a). a-lÁ, inna awliyÁ’ AllÁhi lÁ khayfun 
Ýalayhim wa-lÁ hum yaÎzanÙn(a). Inna-mÁ yureedu-LlÁhu li-yudh’hiba Ýankumu ’r-rijsa ahla 
’l-bayti wa yuÔahhira-kum taÔ-hÐra(n). wa mÁ arsalnÁ-ka illÁ raÎmata ’l-li ’l-ÝÁlamÐn(a). mÁ 
kÁna muÎammadun abÁ aÎadin mi ’r-rijÁli-kum wa-lÁki ’r-rasÙla ’LlÁhi wa khÁtama ’n-
nabiyyÐna wa kÁna-LlÁhu bi-kulli shay’in ÝalÐma(n). inna ’LlÁha wa malÁ’ikata-HÙ 
yuÒallÙna ÝalÁ ’n-nabiyyi, yÁ ayyuha ’l-ladhÐna ÁmanÙ ÒallÙ Ýalayhi wa sallimÙ taslÐma(n). 
AllÁhumma Òalli ÝalÁ sayyidi-nÁ wa mawlÁ-nÁ muÎammadin-wa ÝalÁ Áli sayyidi-nÁ wa 
mawlÁ-nÁ muÎammadin-wa ÝalÁ aÒ’ÎÁbi sayyidi-nÁ wa mawlÁ-nÁ muÎammadin-wa bÁrik wa 
sallim. aÒ’ÒalÁtu wa’s’salÁmu Ýalayka yÁ rasÙla ’LlÁh(i), aÒ’ÒalÁtu wa’s’salÁmu Ýalayka yÁ 
ÎabÐba-LlÁh(i). subÎÁna- Rabbi-ka Rabbi ’l-Ýizzati ÝammÁ yaÒifÙn(a). wa salÁmun ÝalÁ ’l-
mursalÐn(a), wa’l-Îamdu li ’LlÁhi Rabbi ’l-ÝÁlamÐn(a). 
AllÁhu Akbaru, AllÁhu Akbaru, LÁ IlÁha illÁ ’LlÁhu wa ’LlÁhu Akbaru, AllÁhu Akbaru, wa 
li ’LlÁhi ’l-Îamd.” 

 
 
“O’ AllÁh, convey the reward of these sacred words25252525 as a gift on our behalf to the court of your 
Beloved Messenger MuÎammad �, and then, by his grace and his mediation, convey this 
reward to the souls of his family and posterity, of his Companions, of his wives, of the 
TÁbiÝÙn, of the great AwliyÁ’, the ImÁms, the scholars, the saints, and of all the Believers, male 
and female, and then, in particular, convey this reward to the soul of so-and-so!” 
 
 
To make it brief, one may recite the SÙrat al-FÁtiÎa once and the SÙrat al-IkhlÁÒ three times. 
To send a great amount of reward, one may recite parts of the Noble Qur’Án once, or many 
times (the more the better) before the FÁtiÎah-KhwÁnÐ. 
 
This is commonly know as the FÁtiÎah, as in ‘today it is the FÁtiÎah of such-and-such a person’ 
etc. al-FÁtiÎa is the name of the sÙrah (chapter) beginning with “al-Îamdu li ’LlÁhi Rabbi ’l-
ÝÁlamÐn(a)”, and it is this chapter that is mainly recited, hence the name of this IslÁmic custom. 
In other words, ‘tasmiyyat al-kulli bi ism al-juz’i’ (the naming of the whole is due to the name of 
the part). 
 
 
 

“ Rabba-nÁ taqabbal minnÁ, inna-Ka anta ’s-SamÐÝ u ’l-ÝAlÐm(u), 
bi-Îurmati sayyidi ’l-mursalÐn(a) - Òall-AllÁhu taÝÁlÁ Ýalayhi wa Áli-hi wa-sallama  ” 

 
 

Servant of the Ahl al-Sunnah wal-JamÁÝah 
MuÎammad ShafÐÝ al-KhaÔÐb OkÁrawÐi � 

                                                 
25252525 and the reward of this food, sweetness, etc. if relevant 


